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SOTERIOLOGY. 
BAPTISM. 

Ritual applications of water to purify persons and things 
were common among the Jews, and these purifications were 
called baptisms, Barteopot, in the idiom employed in the New 
Testament. The epistle to the Hebrews refers to these varz- 
ous baptisms, dcagopors Baxteopots,') and St. Mark speaks of 
the Pharisees and their habit of baptizing themselves”) be- 
fore eating, and of their dapizsms of cups, and pots, brazen 
vessels, and of tables.*) Of such applications of water the 
Mosaic law said: Z7hzs zs the law, when a man dieth in a 
tent: all that come into the tent, and all that ts tn the tent, 
shall be unclean seven days. And every open vessel which 
hath no covering bound upon zt, 1s unclean. And whosoever 
toucheth one that 1s slain with a sword in the open fields, 
or a dead body, or a bone of a man, or a grave, shall be 
unclean seven days. And for an unclean person they shall 
take of the ashes of the burnt heifer of purification for sin, 
and running water shall be put thereto in a vessel: and a 
clean person shall take hyssop and dip it tn the water, and 
sprinkle it upon the tent, and upon all the vessels, and upon 


1) Hebr. 9, 10. 2) éav pp Barrtiowrrac, 
3) Bantiopod¢ rornpiov Kai Eeorav Kai yadkiwv Kai KAcvav. 
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the persons that were there, and upon him that touched a 
bone, or one slain, or one dead, or a grave: and the clean 
person shall sprinkle upon the unclean on the third day, 
and on the seventh day: and on the seventh day he shall 
purify himself, and wash his clothes, and bathe himself tn 
water, and shall be clean at even.') And of the purification © 
of the Levites we read: Zhus shalt thou do unto them, to 
cleanse them: Sprinkle water of purifying upon them, and 
let them shave all their flesh, and let them wash thetr clothes, 
and so make themselves clean.*) Such, then, were the faz- 
teapot practiced from the days of Moses among the people 
to whom Christ came in the fulness of time. They were 
dedpopor Baxteapot, vartous baptisms, not only because of the 
variety of objects thus to be purified, but also inasmuch as 
the purifying water was applied in various ways, by sprin- 
kling, washing, and bathing. 

These various baptisms, as all the rites of the Mosaic 
ceremonial, were symbolic in their nature, emblematic of 
the spiritual cleansing of the hearts and souls of men defiled 
with sin. Hereof the prophet says: Zhen will I sprinkle 
clean water upon you, and ye shall be clean: from all 
your filthiness, and from all your tdols, will I cleanse you. 
A new heart also will I give you, and a new spirit will 
I put within you: and I will take away the stony heart 
out of your flesh, and I will give you an heart of flesh.’) 

But the rites of the old covenant were not only em- 
blematic as they represented what pertained to the soul 
and to spiritual life by visible and material things applied 
to the body and other material objects; they were also types 
and shadows of things to come under a new dispensation, 
and the waters of purifying sprinkled and poured upon the 
defiled children of the old covenant found their various anti- 
types when the fulness of the time was come. ‘Then it was 
fulfilled what the prophet had spoken: /¢ shall come to pass 


1) Numb. 19, 14—19. 2) Numb. 8, 7. 3) Ezek. 36, 25 f. 
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afterward, that I will pour out my spirit upon all flesh.) 
Of this outpouring of the Spirit the first preacher of the 
new covenant spoke, saying: He that cometh after me ts 
mightter than I, whose shoes I am not worthy to bear: he 
shall BAPTIZE you with the Holy Ghost, and with fire.) 
And, furthermore, the preacher who spoke these words was 
John the Bafpizst.*) His baptism, too, though he baptized 
with water, was a baptism of a higher order than the vari- 
ous baptisms which the Jews had practiced and still prac- 
ticed according to law and tradition. John’s baptism also 
was a rite of purification and, like the baptism of Jesus and 
his disciples, was looked upon as such by the Jews, among 
whom these baptisms occasioned a controversy zepi xada- 
peopov.4) John the Baptist also baptized with water.®) But 
his baptism was not according to the Mosaic law, or to 
Jewish traditions, but pursuant to a special commission, 
a word of God, pipa Jeov, which came to him at a certain 
time, the fifteenth year of Tiberius,®) and by which he was 
sent to baptize with water.") In compliance with this word 
of divine command and commission, he came into all the 
country about Jordan, preaching the baptism of repentance 
for the remtsston of sins.*) ‘That is to say, he publicly and 
by divine authority exhorted his hearers to be baptized with 
water, saying unto the people that they should believe on 
him which should come after him, that is, on Christ Jesus,°) 
and, by such baptism, to be converted and to receive the re- 
mission of sins. And when they heard this, they were bap- 
tized in the name of the Lord Jesus,”) confessing their sins," 


1) Joel 2, 28. Cf. Acts 2, 16.17. 

2) Matt. 3, 11. S)eilatt1S. etl hl 2 cal: 

4) John 3, 25 ff., coll. vv. 22 f. and ov, v. 25, which indicates a nexus 
of cause and effect. 

5) John 1, 31. Matt. 3,11. Mark 1, 8. Luke 3, 16. 


6) Luke 3, 1 f. 7) John 1, 33. 
8) Luke 3, 3, coll. v. 2. Mark 1, 4. 
9) Acts 19, 4. 10) Acts 19, 5. 
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and receiving the remission of their sins. That this was not 
the traditional baptism practiced by the Jews, but a new rite 
of a higher order, was apparent to the ritualists of those 
days, the Pharisees of Jerusalem, by whose order the ques- 
tion was put to John: Why baptizest thou then, tf thou be 


not that Christ, nor Elias, neither that prophet?) Among. 


the dedyopor Baxteopot with which they had previously been 
familiar there was no baptism for the remission of sins, no 
sacramental washing of water with the word whereby sinners 
might be sanctified and cleansed from spiritual defilement 
as by a means of divine grace which, to be valid and effica- 
cious, must have been instituted by divine authority, inas- 
much as God only can forgive sins.”) 

The precise manner in which the application of the 


baptismal water was performed by John the Baptist does not . 


appear from the description given in the gospels. It is cer- 
tain, however, that fazcifew in the mouth of the Baftzst 
cannot vz vocis mean ¢o zmmerse, when he says: J zmdeed 
BAPTIZE you with water unto repentance: but he that cometh 
after me ts mightier than I, whose shoes lam not worthy to 
bear: he shall BAPTIZE you with the Holy Ghost, and with 
jive. For when this word was fulfilled, it was at the same 
time a fulfillment of the prophecy of Joel, 7 wzl/ PouR OUT 
my spirit upon all flesh, and not by an immersion in a flood 
of fire, but by a distribution of fiery tongues upon the dis- 
ciples were they baptized with fire.*) Of this fulfillment of 
the prophecy and of the prediction of the Baptist we hear 
Peter say, Therefore being by the right hand of God exalted, 
and having received of the Father the promise of the Holy 
Ghost, he hath shed forth, ¢éysev, poured out, this which ye 
now see and hear.*) In all this there is nowhere an immer- 
sion, but everywhere an outpouring or sprinkling in what 
must be looked upon as answering to the SarriGeadae with 


1) John 1, 25. 2) Mark 2, 7. Luke 5, 21. 
3) Acts 2, 3. 4) Acts 2, 33. 
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the Spirit and with fire predicted by St. John. Hence his 
own fanriferr is so far from being, in his own mind, im- 
mersion or submersion in water, that, if anything at all con- 
cerning his mode of applying the baptismal water can be 
collected from his words and the gospel narratives, it is that 
he baptized by pouring or sprinkling water upon the persons 
whom he baptized. The gospels say that he baptized év tp 
*Lopddyy,)) ete tov “Jopddyyy,”) Bdare,*) and év Bdare.*) All these 
expressions do not necessitate the assumption of immersion. 
The number of applicants for baptism being very great,°) 
and water being plentiful,®) the most decorous, expeditious, 
and cleanly way of administering the sacred rite may have 
been this, that John stood in the river, ¢v tw ’lopddyy, the 
people, one by one, came near him, also in the river, and 
the Baptist, lifting water from the river, poured it upon the 
person before him, so that the water with which he baptized 
(Sdare or ev Bdate) would run back into the river, ef¢ tov ’Jop- 
ddyyv, as the water lifted from the baptismal font and poured 
upon the head of a child held over the font runs again into 
the font whence it was taken. After baptism, the person 
thus baptized, though not immersed in or submerged under 
the water, would ‘‘come out of the water,’’ in which he 
had stood making room for others to be baptized in like 
manner.’) 

When Jesus had entered upon his public ministry with 
his disciples, they, too, baptized,®) and their baptism did 
not supersede that of John, but was practiced at the same 
time. A controversy about purifying to which these bap- 
tisms gave rise afforded an occasion for John to point out 
to his disciples the nature of Christ’s person and office and 


1) Mark 1, 5. 2) Mark 1, 9. 3) Mark 1, 8. 

4) Matt. 3, 11. John 1, 26. 31. 33., where év is used with the instru- 
mental dative. 

5) Matt. 3,5 £. 6) John 3, 23. 

7) Mark 1, 10: avaBaivov éx tov idatoc. Cf. Matt. 3, 16. 

8) John 3, 22; 4, 1f. 
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the propriety and validity of the baptism performed by his 
authority.) Baptism was looked upon as a mark of dis- 
cipleship”) and was inculcated, even in those days, by Christ 
himself, as a means of regeneration whereby those who were 
thus born of water and of the Spirit should enter into the 
kingdom of God.’) And, lest this means of grace should 
be looked upon as peculiar and restricted to the period of 
Christ’s visible ministry on earth and to the land and people 
of Israel, Jesus, before his ascension into heaven, charged 
his disciples, saying: All powers given unto mein heaven 
and tn earth. Go ye therefore and disciple all nations, bap- 
tizing them in the name of the Father, and of the Son, 
and of the Holy Ghost, teaching them to observe all things, 
whatsoever I have commanded you: and, lo, lam with you 
alway, even unto the end of the world.') 

By this solemn charge, Baptism was, as by divine 
authority, ordained as a permanent institution whereby, to 
the end of time and among all nations, men should be made 
or confirmed disciples of Christ, members of his church, 
enjoying his gracious and mighty presence unto the end of 
the world. Here we have all the essentials of the sacra- 
ment. As such it is an act described by the transitive verb, 
Barti€e. ‘This word was not then and there first coined or 
adopted for sacred use, but had its established uss loguendz 
in the religious language of the day. Bazrifew and its de- 
tivatives, Barteapoc, Bdxteopa, and Banteotys, occur 122 times 
in the New Testament, and in not one instance in the sense 
in which farrifev is used by the secular writers, but in every 
instance Bantifew, Baxteopoc, or Bdxteopva, designates a ritual 
or religious act, and faxteory¢ is never a bathhouse keeper, 
a laundryman, or a dyer, but invariably the Baptist. Be- 
sides, fdxtopa, Bartiopoc, and Parxtat7¢, the nouns, are un- 
known to secular Greek; they are peculiar to the literature 
to which the scriptural uses of the verb, Pamtifev, are pe- 


1) John 3, 25 ff. 2) John 4, 1. 
3) John 3, 5. 4) Matt. 28, 18—20. 
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culiar, and were never used in another sense. It is, there- 
fore, an exegetical outrage to force upon these words a mean- 
ing construed from their remote etymology, as from the root 
Bag, or taken from the classical secular authors. It is a 
violation of a general rule of interpretation to translate Bazci- 
Cev by to tmmerse, a meaning which that verb never has in 
New Testament Greek, or Pdzteopa and Barteapos by tmmer- 
ston, a sense which those nouns never have anywhere. ‘hat 
the Jewish baptisms were largely performed by sprinkling 
or pouring has already been shown. It may be added here, 
that the ceremonial washing before meals, which was not 
done by plunging the whole body into a tank, but by pour- 
ing water over the hands, is called PaxriCeodar, Mark 7, 4 
and Luke 11, 38. Nor can a single case be quoted where, 
in apostolic days, Christian baptism was administered by 
immersion. On the other hand, there are instances re- 
corded where immersion was excluded by the circumstances 
of the case or by the terms of the narrative. ‘Thus in the 
very first case recorded, when the three thousand were bap- 
tized in one day, the day of Pentecost, at Jerusalem, where 
was the river or pool in the city or its environments in 
which three thousand men, women, and children might 
have been immersed, even if the magistrates and the mob 
would have permitted such use of public reservoirs to the 
followers of the Nazarene whom, a few weeks ago, they 
had delivered up to be crucified? When Cornelius and his 
household were to be baptized, Peter said: Can any man 
forbid water, that these should not be baptized?+) In an- 
other instance, the question was: 7% xwivee pe BanteadZva ; 
What doth hinder me to be baptized?*) 'There the speaker 
and his companion were approaching the water. Here the 
object of xwdvew is not the person to be baptized, but the 
water,®) which is not to be hindered from being brought to 
where it was to be used, and Peter’s rhetorical question is 


1) Acts 10, 47. 2) Acts 8, 36. 
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evidently but a more emphatical form of ordering water to 
be brought in without delay, in order that these people 
might be baptized where they were, not by immersion, but 
by sprinkling or pouring. ‘The eunuch, whose baptism has 
already been touched upon, was on his way through a des- 
ert country, where water was, and is to this day, scanty, the 
water-courses being few and low in their beds. That Philip 
and the eunuch went down into the water’) and, after the 
baptism, came up out of the water,) is so far from estab- 
lishing an instance of baptism by immersion, that it rather 
describes the simplest way in which the two might get into 
position to permit Philip to lift water with his hand even 
from a low and shallow brook or pool and pour it upon the 
eunuch’s head. This would hold good even if in this case 
immersion had not, because of the scantiness of water, been 
impossible, but also if the ‘‘water’’ had been the Mediter- 
ranean, with volume enough to drown an army. Thus, 
that John the Baptist should seek a place where there was 
much water*) appears reasonable also under the assumption 
that he baptized by infusion or aspersion, when we consider 
the immense multitudes who came to John for baptism,*) 
and who, while they sojourned with him, would be in need 
of water for drink where a constant supply was also needed 
for baptism. In short, while there is not one instance of 
baptism in the time of Christ and his apostles, the baptism 
of John not excepted, recorded in such a way that immer- 
sion must be assumed, we have the records of various in- 
stances in which immersion cannot reasonably be assumed, 
and it is probable that baptism by immersion was never 
practiced in apostolic days. 

On the other hand, it cannot be doubted that the visible 
element prescribed for the act of Baptism by Christ’s ordi- 
nance is wader, and that the charge, Matt. 28, 19, was so 


1) Acts 8, 38: xaréByoav audérepor cig Td bdup. 
2) Acts 8, 39: avéByoav éx Tov tdaroc. 
3) John 3, 23. 4) Matt. 3, 5 f. 
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understood by the apostles and the primeval church.!) The 
word, farrier, in its historical signification, and where no 
other element is expressly named, means baptism with 
water. Saint Paul, too, describes the sacrament whereby 
the church of Christ is sanctified and cleansed as ¢he wash- 
ing of WATER by the word.) As the water of the flood 
saved Noah and his household, so the baptismal water is 
said to save us.*) And thus, according to Christ’s ordi- 
nance and the doctrine of the apostles, baptism has been 
and is to this day performed by the application of water. 

But the sacred act which constitutes sacramental Bap- 
tism comprises more than a mere application of water. 
St. Paul describes Baptism as 10 Aoutpdy rod Bdatog ev pypare, 
the washing of the water with word.*) ‘That he speaks of a 
particular washing is indicated by the article before Aovtp@ in 
the text, and the only washing to which his description an- 
swers is Baptism. By tov Bdaro¢g it is described as a wash- 
ing of water, water not used as a drink, but applied ex- 
ternally. But this water is ¢» pypmatt, together with or 
accompanied by word. ‘The preposition é¢v is here as else- 
where®) employed to indicate concomitance, introducing that 
with which the water is bound up or intimately connected. 
The omission of the article before éy éymare is no reason 
why this phrase should be referred to dy:doy, and not to rod 
Sdaroc, but brings the attribute into closer connection with 
the noun it qualifies or describes, both together being de- 
scriptive of a fixed quantity conceived and known as such.®) 
The words, t@ dovtp@ tov Bdatog ev pyuate, describe a certain 
institution known to Paul and his readers, in which the 
water, to Jdwp, as the prescribed element, is statedly con- 


1) Acts 10, 47; 8, 38. 2) Eph. 5, 26. 
3) 1 Pet. 3, 20f. dv idaroc, 6 kat jude avrituroy viv odfe Bartioua. 
4) Eph. 5, 26. 


5) 2 Cor. 10, 14. Rom. 15, 29. Luke 14, 31. Eph. 4, 4. 
6) Cf. Rom. 9, 3: Tév ovyyevv pov kata odpxa. Col. 1, 8: THv tuaov ayd- 
ayy tv mvebuatt. 1 Cor. 10, 18: tov ’IopayA xara odpka, 
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nected with éjua, word. ‘There is one institution, and one 
only, with which this description tallies, and that perfectly. 
This is Baptism. Here we have water as the prescribed 
element, to 5dwe, and fjua, the word of divine institution 
whereby this water, in its prescribed use as a washing or 
baptizing, Aovtpdv, is constituted a sacrament, a means 
whereby men are made disciples of Christ,') sanctified and 
cleansed by Him who has redeemed them, giving himself 
as a ransom for all.?) It was by virtue of the pyya deod that 
the Baptism of John was PBdztiopa petavotac ete dyeow dpap- 
tea@v.*) It is by virtue of Christ’s pyya, his word of institu- 
tion, that Christian Baptism is a sacrament, a means of 
making disciples of Christ among all nations.‘) According 
to this word, Baptism is to be for all times administered zx 
the name of the Father, and of the Son, and of the Holy 
Ghost. He does not say ta dvopata, the names, but To dvopa, 
the name; for by the Father and the Son and the Holy 
Ghost, the one true God is named, one undivided and in- 
divisible Being, but in three distinct Persons. As such, 
God has revealed himself and made himself known to us. 
As such he would be our God and make us his children, 
not the children of an unknown god, but of the God who 
is known and confessed as the Father of our Lord Jesus 
Christ, and Jesus Christ, the Son of the Father, and the 
Holy Ghost, the Spirit of the Father and of the Son. Not 
ete to dvoua Iabiov,°®) not ete tov Mwioqy,§) not ‘‘in relation 
to’’ any man, or to what any man may be to us, but e¢ 
Xpratoy,") et¢ Xpeatov ’ Inaody,®) or, more explicitly, e¢¢ td dvopa 
tod xuptov ’Inaod,°) are we baptized, so that by Baptism we 
enter into relation to him, into a most intimate union with 
him, so that, having been daptzzed into Christ, we have put 


1) Matt. 28, 19: padyteboate ravta ra ESvn Bartioavtes avrToic. 


2) Eph. 5, 25 f. 3) Luke 3, 2 f. 
4) Matt. 28, 19. 5), DiCors a SS cbavi 15: 
6) 1 Cor. 10, 2. 1) .Galic3):27. 


8) Rom. 6, 3. 9) Acts 8, 16. 
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on Christ.) By Baptism we were baptized into Christ's 
death,?) so that his death became our death, even to par- 
ticipation in his burial.*) But whence this power and effi- 
cacy of Baptism? From Christ’s word of institution, which 
makes this act a sacrament, a means of divine grace whereby 
we are baptized unto the name of the Father, and of the 
Son, and of the Holy Ghost, so that, by this Aovrpdy rod 
Bdatog év pyyate, we are sanctified, entering into a holy rela- 
tion to and union with that God who has revealed himself 
as the Triune God, the God of our salvation. Where this 
word is discarded, there is no sacrament. And the word is 
what the sounds or characters say. Hence all Unitarians, 
though they use the sounds of the words of institution, have 
no valid baptism, since, having discarded the true meaning 
of the words of institution, they do not say what Christ sazd 
when he ordained, and would have us say when we admin- 
ister, the sacrament. Neither is there Baptism, asacrament, 
where no water is used. For Baptism is Aourpdv tod bdacoc 
dv pyar, washing of WATER tn conjunction with the word. 

When Christ instituted Baptism as a permanent ordi- 
nance in the church, he also stated upon whom this sacra- 
ment should be administered. The ‘‘various baptisms’? of 
the Jews were performed on persons and things, tents and 
tables and cups and pots.*) Christian Baptism is to be ad- 
ministered to persons only. Such is the will of Christ, who 
said to his disciples: Go ye and make disciples of all na- 
tions, baptizing them.°) Nations are made up of living men, 
women, and children. The dead are not members of a 
nation. No census enumerates the dead. Neither can the 
dead be made disciples. But every census enumerates the 
children. And children are not to be excluded from disciple- 
ship. When the apostles rebuked those who brought chil- 


1) Gal. 3, 27. 

2) Rom. 6, 3: «eg Tov Yavarov avrod éBarriadnuev. 

3) Rom. 6, 4: ovverdgnuev ait@ dia tov Bantiouatog cic Tov Ddvartor, 
4) Mark 7, 4. 5) Matt. 28, 19. 
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dren to Jesus, he was much displeased, and satd unto them, 
Suffer the little children to come unto me, and forbid them 
not: for of such ts the kingdom of God.') Peter not only 
exhorted his pentecostal hearers: Be baptized every one of 
you in the name of Jesus Christ for the remission of sins,”) 
promising them that thus they should recezve the gift of the 
Holy Ghost;*) but also stated the reason, saying: For the 
promise ts unto you and to your children.‘) As the Old 
Testament sacrament of circumcision was not withheld from 
children, so Baptism, whereby, as by the circumcision of 
Christ, we are to receive the putting off of the body of sins 
of the flesh,*®) must not be denied to the children, who, as 
they are orn flesh of the flesh, shall also be born of water 
and of the Spirit, in order that they, too, may exter into 
the kingdom of God.®) Hence, when the apostles baptized 
Lydia and her household,') the prisonkeeper of Philippi azd 
all his,’) the household of Stephanas,®) they simply carried 
out the will of Christ who had charged them to baptize all 
nations as they made men disciples of Christ. 

The charge of the Master, however, also clearly indi- 
cates that Baptism is not to be administered indiscriminately 
to children and adults, to all the members of all the nations 
who may or may not apply, offer themselves or be offered, 
forbaptism. The finite verb is not fazrtifete, but padytedaate. 
The business enjoined upon the church is not primarily to 
baptize, but to disciple, the nations. This was properly the 
task allotted, the purpose to be achieved. For the accom- 
plishment of this end Baptism should be a way or means, 
another means being named by the participle deddoxovtec in 
coordination with the participle Bazticaytec, the object being 
in both cases, adrovc, those among all nations who were made 
disciples of Christ. By baptizing and teaching, the work of 
discipling is to be carried on and out in all lands and at all 


1) Mark 10, 14. 2) Acts 2, 38. 3) Ibid. 
4) Acts 2, 39. S)sCole2, 1212: 6) Johtirs. 52.0. 
7) Acts 16, 15. 8) Acts 16, 33. 9) Corts 16: 
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times to the end of the world. But there is nothing in the 
charge, either expressed or implied, to say that under all 
circumstances and in all cases the one means should be em- 
ployed first, and the other, last. The Master does not say, 
‘*First baptizing them and thereafter teaching them, make 
them disciples.’’ That Saztioavrec stands first and dc:ddoxovtec 
second does not indicate that baptizing must always be prac- 
ticed first and teaching afterwards, any more than the ar- 
rangement of the participles e¢dW¢ and dyanjoac, John 13,1, 
or of the participles in the words év r@ Gdn éxdpac tobe dy0al- 
povs abtov, ixdpywy gv Bacdvorc, 6pq tov ’ABoadp,') or of the 
participles od0a...xzadovoa... danavjoaca .. . dyelydsiaa,”) 
would indicate that Jesus first knew that he should depart, 
and thereupon loved his disciples, or that the rich man first 
lifted up his eyes and then was in torment, or that a cer- 
tain woman had a disease twelve years, then, afterward, 
suffered many things of many physicians, thereupon spent 
all that she had, and, last of all, was nothing bettered. But 
what Christ does say is that both should be done, baptizing 
and teaching, each at its proper time, according to the cir- 
cumstances. Thus the pentecostal hearers at Jerusalem were 
first taught and, having gladly recewed the word, were bap- 
tized.*) ‘The eunuch was first taught and, having made a 
confession of his faith in Jesus Christ, the Son of God, was 
also baptized.*) Peter baptized Cornelius,*) Philip baptized 
the Samaritans,®) Paul baptized Lydia’) and the keeper of 
the prison,*) having first taught them the way of salvation, 
and judging them to be faithful to the Lord. This is the 
proper practice of the church as to adult baptism to this day. 
On the other hand, it is equally proper and in conformity 
with the instruction of Christ that those members of all 
nations who cannot yet be taught should not, for that 
treason, be excluded from discipleship, but be discipled by 


1) Luke 16, 23. 2) Mark 5, 25. _3) Acts 2, 41. 
4) Acts 8, 35—38. 5) Acts 10, 34—48. 6) Acts 8, 12 f. 
7) Acts 16, 14 f. 8) Acts 16, 32 f. 
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being first baptized into the covenant of grace and after- 
wards, in due time, taught the way of life and led to make 
profession of their faith. Being in need of regeneration, 
they are to be born again by the only means of regeneration 
applicable to them, and having become children of God and 
subjects in his kingdom of grace by baptism, they are to be 
brought up in the nurture and admonition of the Lord ac- 
cording to Christ’s commandment: padyrevoate .. . Bantt- 
cavtec ... dcddoxovtes, the charge according to which, as Ori- 
gen says, Ecclestza ab apostolis traditionem suscepit, etiam 
parvulis baptismum dare.) 

The question how and upon whom Baptism should be 
administered is, thus, fully and clearly answered by the 
narrative and words of the institution of this sacrament. 
So is the question who should baptize. The commission is: 
Madyreboate ... Baxtioavtes ... d¢eddaxovtes. ‘They whose task 
it is to disciple all nations, they who, in discipling the na- 
tions, should teach, are also commissioned to baptize. The 
charge is to the dzscéfles of Christ.2) The task of wadyrevew 
is committed to those who are themselves padyrat. ‘The 
eleven disciples are mentioned in the narrative.*) But the 
commission is not to them only; it is to be in force to the 
end of the world, and until then, he, the Master, will be 
with those who disciple the nations, baptizing and teaching 
them.*) ‘The commission was given to the disciples who 
were then with Christ, and to all disciples with and after 
them. Not to the apostles as such and to their successors; 
for as apostles they had no successors, with whom Christ 
might abide to the end of the world. ‘They are not called 
dxootoso in the narrative, but padyrat, and as such the Master 
charges them to baptize and to teach and thus to disciple 
the nations. And the whole number of the disciples of 
Christ is the Church. Every Christian congregation and 
every member of such congregation has the power to bap- 


1) Ad Rom. V, 6. 2) Matt. 28, 16 ff. 
3) Ibid. 4) Matt. 28, 20. 
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tize, and baptism performed by them according to Christ’s 
institution is valid. But e¢ all things be done decently and 
in order.1) Baptism being a solemn act whereby one be- 
comes or is publicly stamped a member of the church, it is 
meet and right that the organs through whom the church 
also performs its duty of teaching, of preaching the gospel, 
the ministers of the church, should perform this act and be 
responsible to the church for its proper performance. But 
where the emergency will not permit what should be the 
tule, a parent, mindful of his discipleship and spiritual 
priesthood, will disciple his child, baptizing it according 
to Christ’s ordinance. 

And here, again, it is worthy of note that the divine 
commission is: ‘‘Disciple all nations, baptizing them, ... 
teaching them.’’ ‘The church which neglects the baptism 
of its children or suffers it to be neglected is pro ¢anto dis- 
obedient to a plain commandment of the Lord. But the 
church which fails or refuses to make ample provision that 
the lambs of the flock who were baptized in its midst or by 
its ministers may also be aught as soon and as long as they 
are capable of Christian instruction, is also fro tanto neg- 
lectful of a solemn duty imposed upon it by the Master in 
the same sacred charge which enjoins upon it the duty of 
baptizing those whom Christ has redeemed that they should 
be his own in time and eternity, ‘‘to live under him and serve 
him in everlasting righteousness, innocence and blessed- 
ness.’’? Such provision having been duly made, the church 
must also hold the parents of its children to make proper 
use of the opportunities provided for the Christian training 
of the lambs of Christ, and the sponsors are to serve as ad- 
ditional and supplementary sureties to the congregation that 
those whose baptism they witnessed shall also be taught. 
As a public and solemn testimonial of the faithful perform- 
ance of this duty incumbent on the church, the rite of con- 


1) 1Cor. 14, 40. 
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firmation with a public examination of the catechumens and 
profession of their faith and true discipleship is, therefore, 
highly appropriate. 

While, however, it is just as truly the duty of the church 
to teach as it is to baptize, and the two functions must, so 
to say, go hand in hand, the one must not be looked upon 
as a complement of the other. It is not by previous or sub- © 
sequent teaching that Baptism becomes a sacrament, an effi- 
-cacious means of grace. Baptism is a distinct and complete 
institution in itself, a sacred act which must not be con- 
founded or identified with any other act. Baptism is the act 
of applying water to a living human person in the name of 
the Father, and of the Son, and of the Holy Ghost. When 
this act has been performed, Baptism is complete, the sacra- 
ment has been administered. As such it has its own efficacy. 
It is itself a means of salvation, whereby the benefits of 
Christ’s redemption are conferred upon and appropriated to 
the individual sinner. This, too, appears from the words 
of Christ. When he says, padyredoate Bantioavtes ... Oe- 
Odoxovtes, baptism as well as teaching is inculcated as a way 
and means of discipling the nations. But padyrevecdac is 
not a mere outward enlisting for Christ, but a thorough in- 
ward change, a turning from darkness to light, and from 
the power of Satan to God.!) Christ describes it as beng 
born again,*) and says that this new birth is of water and 
the Spirit.*) In like manner St. Paul speaks of Baptism 
as the washing of regeneration and renewing of the Holy 
Ghost.) As the washing of regeneration it is a means 
whereby we are saved, as Paul says: *Eowaey jae dca houtpod 
mahyyeveciac.”) It is ded, through, by means of, the regen- 
erating washing of water in conjunction with the word, that 
God, as by his own means, whereby he exerts his mercy 
towards us,°) has saved us. ‘Thus also St. Peter says ex- 


1) Acts 26, 18. 2) John3573: 
3) John 3, 5. 4) LIE Saas 5) Ibid. 
6) Ibid: xara 7d avtov ére0¢, according to his own mercy. 
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plicitly that daptism doth also now save us.1) And this is not 
salvation without Christ. By baptism we enter into union 
with Christ; having been daptzzed into Christ we have put 
on Christ,*) and thus and thereby we ave all the children of 
God by faith in Christ Jesus.*) By baptism, the benefits of 
Christ’s redemption become ours in actual possession and 
enjoyment. So many of us as were baptized into Jesus 
Christ were baptized into HIS DEATH. Therefore we are 
BURIED wth him by baptism into death.*) Christ’s death 
and burial, his vicarious atonement, is appropriated to us 
in baptism. When Christ had died for our sins, he was 
justified from sin,*) our sin, ad/ our sin. Hence, having 
become partakers of his death by baptism, we are also jus- 
tified from sin, our sin, a// our sin. ‘Thus had Paul him- 
self obtained the benefit of Christ’s death, having been ex- 
horted, Arise, and be baptized, and wash away thy sins.®) 
The same blessing came to those who were discipled into 
membership with the pentecostal church, and to whom 
Peter said: Be baptized every one of you tn the name of 
Jesus Christ FOR THE REMISSION OF SINS.”) It is God him- 
self who by this means confers upon us this blessing. Such 
was Christ’s purpose when he loved the church and gave 
himself for it, that he might SANCTIFY and CLEANSE 2t with 
the washing of water by the word.8) When Gop saved us 
by the washing of regeneration, it was his intended purpose 
(ta), that being JUSTIFIED by his grace, we should be made 
heirs according to the hope of eternal life.®) "This is the 
blessing of Baptism, which is xot the putting away of the 
filth of the flesh, but svvecdjoews dyadic éxepdtnpa etc Bedv.") 
In legal parlance ézepwrnua is a compact, and énepwtnpua 


1) iePet. 3,2). 2) Galas, 273 
3) Gal. 3, 26. 4) Rom. 6, 3 f. 
5) Rom. 6, 7: dedixatwrat and t7¢ auaptiag. Cf. v. 10. 
6) Acts 22, 16. 7) Acts 2, 38. 
8) Eph. 5, 25 f. 9) Tit. 3, 5—7. 


10) 1 Pets 3; 21. 
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etc Yedv is a compact with God. Sin is an insurrection 
against God, a separation from God.) In Christ God has 
reconciled the world unto himself and by his ambassadors 
invites us to be reconciled to God.*) ‘This subjective rec- 
onciliation, the application of the benefit of Christ’s ex- 
piatory sacrifice, to the individual sinner, is effected by 
baptism, whereby peace is reestablished between the sinner 
and God, a compact or covenant of grace, the purport of 
which is ovvstdnoc dyady, a good conscience, all sin and guilt 
which defiled and troubled our conscience being washed 
away or stricken from our account in view, not of the works 
of righteousness which we have done,*) but of the work and 
righteousness of our substitute and advocate. Thus it is 
that baptism saves us by the resurrection of Jesus Christ, 
awle: Bdxtiapa... 0¢ dvastdcewe Inood Xprorod.*) ‘The resur- 
rection of Christ the Mediator was a public and solemn 
proclamation of the sufficiency of his atoning sacrifice,*) a 
general justification of all the world, and as the baptismal 
water is made to tinge a particular, individual sinner re- 
deemed by the blood of Christ, so the righteousness of Christ 
and the forgiveness of sins is applied and appropriated to 
that same particular, individual sinner, for whose justifica- 
tion Christ was raised from the dead.*) Thus, by virtue of 
the resurrection of Christ, is the covenant of grace between 
that sinner and the Triune God established and sealed by 
baptism in the name of the Father, and of the Son, and of 
the Holy Ghost. 

That Baptism is also a seal of the covenant of grace is 
evident from the nature of the sacrament and the promise 
therewith connected. In the act of baptism, water, a ma- 
terial substance, is applied to a human body, the material 
part of our nature. This alone and in itself would have no 


1) Is. 59, 2. 2) 2 Cor. 5, 19 f. 
PAB chase 4) I Pet. 3,°21: 
5) THror. QUARTERLY, vol. III, pp. 150 f. 

6) Rom. 4, 25. 
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spiritual significance or effect. It might remove filth from 
the flesh, but not the stains of sin from a guilty soul. It 
might serve as a symbol of spiritual cleansing; but a sym- 
bol as such is not a means of grace. Baptismis. Being di- 
vinely ordained and bound up with a divine promise, it car- 
ties with it the assurance that the promise will be fulfilled. 
This promise is recorded by St. Mark when he writes: And 
he said unto them, Go ye tnto all the world, and preach 
the gospel to every creature. He that believeth and ts bap- 
tized shall be saved.1) ‘There is no contradiction between 
Matthew and Mark, but, as in many other instances, the 
narrative of the one evangelist completes that of the other. 
Both record the charge to go forth and preach the gospel 
among all nations, Matthew in the words: Jopevdérvte¢ paity- 
tevoate mdvta ta edn... dcddoxovtes adtovc..., Mark in the 
words: Ilopeniévrec ei tov xdapov dravra, xnpdEare td edayyéheov 
ndoy ti xttosx. Both evangelists, also, testify to the institu- 
tion of Baptism. Matthew explicitly gives the command- 
ment, padvytevoate ... Saxticavtes, the promise being implied 
in padytevoartec, which indicates that such as shall be bap- 
tized shall be thereby made disciples of Christ, delivered 
from the power of darkness and translated to the kingdom 
of God’s dear Son,”) and thus made meet to be partakers 
of the inheritance of the saints in light.*) Mark explicitly 
records the promise, He that believeth and ts baptized shall 
be saved, the commandment to baptize being implied in the 
passive form, 0 fanxteodetc, which, like every other passive 
verb, implies the performance of the act expressed by the 
corresponding active form. This promise is itself a divine 
assurance of salvation to all believers. But being, as it is 
in Christ’s commission to his church, bound up with the 
ordinance of Baptism, it is assurance made doubly sure to 
those to whom this sacrament is administered, that, believ- 
ing, they shall be saved. Baptism is thus of the nature of 


1) Mark’ 16, 15 f. 2) Col. 1, 13. 2) Kola 72. 
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a seal. The true value of a seal is not in the material of 
which it is made, nor in the artistic beauty of its design. 
A charter with a seal of gold annexed without authority is 
a sheet of paper or parchment without any validity or value 
as a charter, though both the writing and the seal be veri- 
table works of art. But the seal of the government, though - 
stamped in paper, wax, or lead, is a token of authenticity, 
proving that the document is valid, and what is granted or 
conveyed according to the statements and declarations of 
the charter or deed is truly and actually granted or con- 
veyed, and that the government will protect and defend the 
particular covenant made under its seal. In like manner, 
Baptism, though its material element be water only, is a 
pledge of divine assurance that the covenant of grace es- 
tablished under the washing of water in conjunction with 
the word is a true and valid covenant, and that forgiveness 
of sins, life and salvation, promised and conveyed under 
such seal is actually, reliably and securely conferred upon 
him who holds and claims it by virtue of the act and cove- 
nant so sealed by divine ordinance and authority. Abra- 
ham believed God.1) He staggered not at the promise of 
God through unbelief, but was strong in the faith, giving 
glory to God; and being fully persuaded that, what he had 
promised, he was able also to perform. And therefore it 
was imputed to him for righteousness.”) And to render his 
assurance doubly sure, he recetved the sign of circumcision, 
a seal of the righteousness of the faith whitch he had yet 
being uncircumctsed.*) If Abraham had undergone circum- 
cision as a measure devised by himself or any other man, 
he could not have derived therefrom any assurance of his 
justification. But being of divine ordinance and bound up 
with divine promises, the sacrament of circumcision was a 
seal of a covenant of grace made under such seal. And 
we, who are baptized according to Christ’s ordinance, have 


1) Rom. 4, 1. 2) Rom. 4, 20—22. 3) Rom. 4, 11. 
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also received the sign of Baptism, a seal of the blessings 
chartered to us by the promise: He that believeth and ts 
baptized shall be saved.) 

It is in full keeping with this significance of Baptism 
that it is administered to any one person once only. There 
is no instruction which prescribes its repetition; there is 
no instance recorded in the Scriptures of repeated baptism. 
Not even those whom John had baptized were rebaptized 
by the apostles. Being a seal of God’s covenant with us, 
it is not invalidated by any unfaithfulness on our part, but 
remains a firm pledge of God’s unchanging grace, to which 
we may in all confidence return when we have gone astray. 
Though man may fall also from baptismal grace, God will 
not recede from his promise, nor deny the seal under which 
his covenant was made. Zhe mountains shall depart, and 
the hills be removed; but my kindness shall not depart from 
thee, neither shall the covenant of my peace be removed, 
saith the Lord that hath mercy on thee.”) 

It is, furthermore, evident from the nature of Baptism 
as a means of divine grace and a seal of God’s promise, 
that the validity of the sacrament does not depend on the 
faith or unbelief of the person by whom it is administered. 
It is a pledge of God’s faithful performance of his promise, 
not a pledge of the minister’s faith. It does not seal a cove- 
nant between the minister and the person baptized by him 
any more than a charter establishes a compact between the 
person named in the document and the clerk who happens 
to affix the seal. The sacrament is not what man might 
make it, but what God has made it, and wherever it is ad- 
ministered, it is by virtue of Christ’s ordinance and promise 
what, without these, no man’s faith could make it. 

For the same reason, the faith of the recipient, also, 
contributes nothing toward the validity or efficacy of Bap- 
tism. Faith is the acceptance of what God gives,’) and is 


1) Mark 16, 16. 2 els. 54,105 
3) John 1, 12. 16; 17, 8. Acts 10, 43; 26,18. Col. 2, 6. 


22 SOTERIOLOGY. 


itself a gift of God.) Baptism is the washing of regenera- 
tion,”) and regeneration is essentially the bestowal of faith.*) 
By this means God engenders faith, as in the hearts of in- 
fants, who are thereby made children of God by faith in 
Christ Jesus;*) or, where faith has already been engendered 
by the word of the Gospel, it is, by this seal of God’s cove- 
nant with the believer, strengthened and confirmed. Being 
an act whereby God would assure us of his grace, it is Gos- 
pel, and its efficacy is that of the Gospel both as to its colla- 
tive and its operative power. By baptism we are saved,°) 
and salvation is in no wise of ourselves, but solely and 
wholly the work and gift of God, by whose grace we are 
saved.®) 

But while our faith contributes nothing toward the 
efficacy or effect of baptism, yet we are not saved without 
faith. He that believeth not shall be damned, says Christ.") 
Though a man may be saved without baptism, he cannot 
be saved without faith. When Christ says, Except a man 
be born of water and of the Spirit, he cannot enter into the 
kingdom of God,*) he describes the kind of change which a 
man, born of the flesh, must undergo to become meet and 
fit for the kingdom of God, not a physical, but a spiritual 
regeneration, not a new birth from his mother’s womb, as 
Nicodemus surmised,*) but a birth by the means of divine 
grace, as by baptism, the washing of regeneration,’) or by 
the word of the Gospel,”) the word of truth,”) the incorrupt- 
ible seed, whereby we are born again.”) But whichever may 
have been the means of our regeneration, Baptism, or the 
Word of the Gospel, or both, this new birth was, according 
to its vatzo formalis, the bestowal of faith, and the spiritual 
blessings, especially the forgiveness of sins, offered by such 


1) Acts 11,17. Hebr. 12,2. Col. 2, 12. 2) Tit. 3,°5. 
3) John 1, 12.13. 1John5,1. Gal. 3, 26. 4) Gal. 3, 26 f. 
5) 1 Pet. 3, 21. Tit. 3, 5—7. 6) Eph. 2, 8—10. Tit. 3, 5. 
7) Mark 16, 16. 8) John 3, 5. 9) John 3, 4. 
10) Tit. 3, 5. 11) 1 Cor. 4, 15. 


12) James 1, 18. 13)'1 Pet. 1,23. 
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means of grace, can only be accepted and received by faith. 
Salvation by baptism, then, is salvation by faith, by bap- 
tism which offers, by faith which accepts, salvation as a gift 
of God. 

This is true in infants as well as in adults. Both are 
saved by faith. Without farth rt 2s tmpossible to please 
God.1) We are all the children of God by fatth in Christ 
Jesus.”) The little children, zadéa,3) who were brought to 
Jesus were young infants, Beéy7, babes,*) and he blessed 
them and declared that of such is the kingdom of God.°) 
And of zadta, little children, he speaks as of these little 
ones which believe in me, tTOv puxp@v TobTwY THY ZeaTEVOYTOY 
etc éué.®) How the faith of these little ones may be con- 
stituted, we do not know. But we know that Baptism is 
the washing of regeneration; that the new birth of water 
and the Spirit can make the children of the flesh meet for 
the kingdom of God; that it is not the will of our Father 
which is in heaven, that one of these little ones should 
perish,”) and that of such is the kingdom of God; that they 
are capable of baptism and of faith, and that he that be- 
lieveth and is baptized shall be saved; and hence we bap- 
tize them and trust that God will by this means make them 
his children by faith and heirs of salvation. 

On the other hand, we also know that the grace of God 
as offered in the means of grace can be rejected by obstinate 
resistance to the power of the Holy Ghost exerted by such 
means of grace. This is true also of baptism and baptismal 
grace. Man may refuse to be baptized and thus in open 
disobedience to the will of Christ despise the grace of God 
which would by means of this sacrament work in him the 
fruits of the spirit, the renewal of the Holy Ghost,’) the 
assurance of the remission of sins,°®) and newness of life.) 


1) Hebr. 11, 6. 2) Gal. 3, 26. 

3) Matt. 19, 13.. Mark 10, 13. 4) Luke 18, 15. 

5) Matt. 19,14. Mark 10, 14.16. Luke 18, 16 f. 

6) Matt. 18, 2. 6. 7) Matt. 18, 14. S)clste Saas 
9) Acts! 2; 38. ULukel3;/3.. 51 Bet23,.21. 10) Rom. 6, 4. 
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Such was the conduct of the Pharisees and lawyers who re- 
jected the counsel of God against themselves, being not 
baptized of John.1) And even where the word of the 
Gospel had brought about a spiritual quickening, such per- 
sistent contempt of Baptism would be incompatible with a 
continued state of grace. Ora man may permit himself to 
be baptized, but obstinately resist the quickening and reno- 
vating power of God exerted through the sacrament as well 
as through the word of the Gospel, and thus frustrate the 
good and gracious will of God. Thus, baptism sought or 
obtained for filthy lucre’s sake, though in itself an effica- 
cious means of regenerating and saving grace, fails of the 
intended effect because of the perverse will of man, which 
either prevents or expels and extinguishes the first sparks 
of living faith, as in the case of Simon the sorcerer, to 
whom Peter said: Zhou hast neither part nor lot in this 
matter; for thy heart ts not right in the sight of God.) 
Yet if a man had been baptized in unbelief, but afterwards 
repented and believed, all the assurance of the grace and 
peace of God given by the sacrament, and all the blessings 
intended for God’s children by such means, would be his, 
since he had now accepted in faith what God had earnestly 
offered in Baptism, an offer which had never been revoked 
or withdrawn. In like manner, those who have fallen from 
baptismal grace should know that God’s promises remain 
unshaken. He zs not a man, that he should repent.*) The 
baptismal covenant may be cast away by man, and such 
abandonment of divine grace is spiritual death, which will 
terminate in eternal death, unless the state of grace be re- 
newed by man’s return to the covenant of grace. It is false 
comfort to say, once a child of God by baptism, always a 
child of God. But it is true comfort to say with Paul: What 
of some did not believe? Shall their unbelief make the fatth 
of God without effect?*) If we believe not, yet he abideth 
fatthful; he cannot deny himself.°) AG. 


1) Luke 7, 30. 2) Acts 8, 21; coll. v. 13 ff. 
3) 1 Sam. 15, 29. 4) Rom. 3, 3. O)} 2u Lit. co, k oe 
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Gxeactical Theology. 


THE DOCTRINE OF PREDESTINATION AS TAUGHT 
IN EPHESIANS 1, 3—6. 


This text is addressed by an apostle of Christ to a 
Christian congregation. What St. Paul here teaches, he 
does not teach in his own name, but in the name of his 
Master, by whom he was sent and commissioned to preach 
the Gospel and teach the way of salvation. His doctrine 
is not human, but divine.') To him God had made known 
the mystery of his will,?) not for himself only, but also for 
others.*) What he is about to teach is not an esoteric Gno- 
sis, intended for an inner circle, but an article of the Chris- 
tian faith to be propounded ¢o the fatthful in Christ Jesus.*) 
What has been revealed to him, the apostle here commits 
to writing for those who have heard of the dispensation of 
the grace of God,°) in order that when they read, they may 
understand his knowledge in the mystery of Christ.®) Thus 
is this doctrine made accessible, not only to theologians, 
but to all Christians who are able to read what is here set 
forth in words of human speech. But it is from this source 
that this doctrine must be learned. Not by human specu- 
lation and reasoning, but by reading and hearing what God 
has revealed by his apostles in his word, theologians as well 
as other Christians may and should learn the mystery of 
God’s will, and a true, spiritual knowledge of these mys- 
teries is obtained from this source only by those to whom 
God has given the spirit of wisdom and revelation in the 
knowledge of him, the eyes of thetr understanding being 
enlightened.') Wence this doctrine was not set forth by 


1) Eph. 1, 1. 2) Eph. 1, 9. 3) Eph. 3, 3 f. 


4) Eph. 1, 1. 5) Eph. 3, 2. 6) Eph. 3, 4. 
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St. Paul when he was brought unto Areopagus, and when he 
spoke to the philosophers of the university and other super- 
stitious men of Athens who had raised an altar ‘‘to the un- 
known god.’’') It was a doctrine for Christians in the days 
of Paul, and it is a doctrine for Christians to-day. 

What Paul is about to teach is not an appalling doctrine, 
to be viewed with fear and trembling, as exhibiting a ¢re- 
mendum mystertum. He begins 
V. 3: Eddorynto¢g 6 Bed¢. The Greek eddozetv, like the 
Hebrew 73, means Zo bless, either by deed, as in the sub- 
sequent context, 6 eddoryaac jyds,?) or by words, to pro- 
nounce a blessing over—, as to xotyptov, 1 Cor. 10, 16; 
tove dotouc, Luke 9, 16; or, with God as its object, to prazse, 
as Luke 1, 64; 2, 28. Hence, evdoyyrdc, like the Hebrew 
y3, with 6 vedc, is, Prazsed be God! Ina similar sense, 
the perf. partic., edAoyypévoc, is used, as Matt. 21,9; 23, 39. 
Luke 13,.35; 19, 38. John-12, 13.. The. adjective, ‘still 
more than the participle, is expressive of the praiseworthi- 
ness of Him who zzhadzts the praises of Israel, Ps. 22, 4, 
and who is 0 evdoyytog by preeminence, Mark 14, 16; and. 
the words of St. Paul, Edisoyyréc, sc., ety, 6 Pedc, are 
part of a doxology expressing what is in the apostle’s heart 
and what he would elicit in the hearts of his readers, that 
they with him should voice forth the praises of God. 

And God is certainly worthy of all praise. Even the 
heavens declare the glory of God, and the firmament showeth 
his handiwork. Ps.19, 2. From the beginning the morn- 
ing stars sang together, and all the sons of God, cherubim 
and seraphim, shouted for joy, Job 38, 7, voicing forth the 
praises of their Maker, of his wisdom and power. But it is 
not the sovereign majesty of God, the almighty Maker and 
Ruler of heaven and earth, which Paul would here extol. 
He adds: xai.zatynp tod xvpiov Apa@yv Inaod Xpcatod. 


1) Acts 17, 19 ff. 
2) Cf. Hebr. 6, 14. ebAoyadv evAoyfow ce. Gal. 3, 8.9. Acts 3, 26. 


AS TAUGHT IN EPHESIANS 1, 3—6. af 


The absence of the article before zaz7p indicates the one- 
ness and sameness of the person described as 0 ede xae 
xatno x.t.4., the Father of Jesus Christ, the Son of God. 
Herewith the apostle opens the theme of his doxology. 
God as the Father of Jesus Christ is not God as the al- 
mighty Maker and Ruler of the universe, but the God of 
our salvation, who, in his goodness, his love, benevolence, 
grace, and mercy, has from everlasting provided for the 
fallen world a Savior, and in the fulness of time sent his 
only begotten Son, Jesus Christ, the Redeemer of mankind. 
God, the Father of Jesus Christ, is not, as such, made 
known by the Law, but by the Gospel, which does not re- 
veal God as he demands what we should do in obedience 
to his righteous will, but as he himself has done and does 
for us according to his good and gracious will what is need- 
ful and conducive to our salvation. It is this whereof the 
apostle would now speak to those who have not only learned 
to know God as the Father of Jesus Christ, but have already 
become subjects in Christ’s kingdom of grace, in which 
Christ is 6 xJpcog juav, our Lord and our God, whose we are 
and whom we serve, under whom we live in everlasting 
righteousness and blessedness. And this not of ourselves. 
Edhoynzos 6 Jog, says Paul, 6 evoyyaas ipa: Pratsed be 
God, who has blessed us. Our sddoysiv is but a response to 
God’s evdoyet» whereby, blessing us, he not only merits our 
praise, but renders us capable of praising him. 

It should be noted that Paul does not say 6 evioyav jpdac, 
which he might have said with equal truth, but 0 eddoyjaac 
Apacs.’ Not present, but past blessings are in the apostle’s 
mind as he writes these words of praise. Before we come 
to bless God, God has blessed us. This is true also with 
regard to God’s temporal blessings. He has made us, given 
us body and soul, and preserved us all the days of our lives, 
given us food and raiment and with fostering care protected 
us in a thousand ways. For all this we owe him thanks 
and praises more than we can offer. But again the apostle 
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lifts up our eyes and hearts to higher things than these, 
as he continues: é¢yv mdoy ebhoyia mvevpatexy ev tote 
ézoupavtoes. Our life here beneath is divided between two 
spheres. It is in various ways determined by the cdpa, 
our physical nature, and by things pertaining thereto, the 
swpatxd. According to this phase of our life we are of the » 
earth, and ta éztyeca, things of the earth, are conditions of 
our being and well-being. Of this sphere, also, are the 
temporal blessings mentioned above, meat and drink, sun- 
shine and rain in due season, and all the manifold gifts of 
God for which we ask in the fourth petition of the Lord’s 
prayer, Gzve us this day our daily bread. But by the new 
birth there is in us a higher nature, 70 zvedua, according to 
which we are zvevpartixot, spiritual, subsisting on and deter- 
mined by zvevyatexd, spiritual things, which are not éztyea, 
not of the earth or of this world, but ézovpdua, heavenly 
things. For the preservation and growth of this spiritual 
nature, the maintenance of this spiritual life, born of God, 
of the Spirit,!) according to which our conversation is in 
heaven, judy to mokrevpa ev odpavots bxdpye, Phil. 3, 20, 
being fellowcztizens with the saints, Eph. 2,19, and seek- 
ing those things which are above, where Christ sitteth at 
the right hand of God, Col. 3,1, God, the Father of our 
Lord Jesus Christ, has given us and continues to give us 
spiritual blessings, ebhoytag xvevpatixds, which are not éxtyea, 
John 3,12. 1 Cor. 15, 40. 48.49. Phil. 2,10, but éy tots 
érovpavtotc, in what 1s heavenly, pertaining to a higher 
order of things. Such ézouvpdywa are the xij exovpduoc, 
Hebr. 3,1; dwped éxovodwoc, Hebr. 6, 43 zarpic éxoupduoc, 
Hebr. 11, 16; Paardeta éxovpduocs, 2’ Tim. 4,18. That these 
spiritual blessings are manifold is also indicated in our 
text, when Paul says, ¢y zdoyn edhoyia mvevpatexz, tn all 
manner of spiritual blessing. But numerous and manifold 
as these heavenly blessings are, there is, from the first to 


1) John 1, 13; 3, 6.8. 
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the last, not one which we have not received from God 
and for which all praise and glory is not due to God and to 
him alone. As in him we live and move and have our 
being in our physical existence, so also we owe our spiritual 
life, and everything thereto pertaining, to God, and to him 
only. And while God’s temporal blessings come to us by 
the loving-kindness of him who feeds the sparrows and 
clothes the lilies and hears the cry of the hungry raven, who 
maketh his sun to rise on the evil and on the good, and 
sendeth rain on the just and on the unjust, Matt. 5,45, who 
openeth his hand and satisfieth the desire of every living 
thing, Ps. 145, 16, God’s spiritual blessings are given us 
éy Xpcotw, not some of them, but all of them, zz Christ, 
and in him only. Without Christ, there would be eddoytac 
mvevpatixat for the spirits about the throne of God, and ézov- 
pdua for the heavenly host, but not a spiritual blessing for 
fallen man, flesh born of the flesh, and children of wrath 
by nature, and no heaven and heavenly things for a race of 
sinners; but a gulf as great as that between heaven and 
hell would have separated forever between the upper and 
the nether world. Thus from the very outset, in this first 
and general part of his eulogy of the goodness of God 
toward us, the apostle excludes and forever proscribes both 
Calvinism and synergism from the doctrines with which he 
is here occupied. He would speak of blessings, divine 
blessings, not of curse and wrath; of blessings in heavenly 
things, not of infernal perdition; of blessings bestowed in 
Christ, not by an absolute decree without Christ as its 
foundation or determining presupposition. He would speak, 
on the other hand, of spiritual blessings which, all of them, 
come from God as his gracious gifts, for all of which God, 
and He alone, deserves all praise and glory. This he would 
have us understand and remember even before he states 
what those blessings are; and therefore he opens the entire 
section before us with ebdoyyroc, blessed, praised, be God 
and the Father of our Lord Jesus Christ! 
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Having stated in general and comprehensive terms that 
God should be praised for the manifold blessings bestowed 
upon us in Christ Jesus, the apostle now proceeds to specify 
and enumerate the various blessings comprised in zdoy ebdo- 
via mvevpatin sv tot éxovpavioc. He says 

V.4: Kadas 2 ehkéEato iua¢— The conjunction, — 
xadec, like the Latin seguzdem and guippe, introduces de- 
tailed specifications, unfolding what has been previously said 
in a summary way. With @&eAéfaro he names the first of 
a series of blessings extending from eternity before all time 
to eternity beyond the end of time. The verb, éxdéyopae, 
occurs twenty times, the adjective, éxdextdc, twenty-three 
times, and the noun, éxdo77, seven times, in the New Tes- 
tament. ‘The medial form of the verb indicates a personal 
interest of the subject in the act or the object upon which 
it is directed, and which, in the absence of an equivalent 
form of the verb we may express by unto himself. ‘This 
personal interest appears also where the subject is a human 
person, as in Luke 10,42: Mapta tyy dyadyy peptda eeheEaro, 
and Luke 14,7: tac zowtoxkotas éeléyovto. Mary chose that 
good part for herself, to be er part, and the guests of the 
Pharisee chose the chief seats for themselves, not for others. 
And those whom God elected were by such election singled 
out to be God’s own, éxdexrot adtod, Matt. 24, 31. Luke 18,7; 
éxdextot Deov, Rom. 8, 33. Col. 3,12. Tit.1,1. In the same 
sense aioetada is used, when Paul says, 2 Thess. 2,13: efAaro 
bpdc 0 beoc, God has taken you unto himself.— Again, the 
composition of Aéyecd'oe with the preposition, é¢x, clearly in- 
dicates a separation or segregation of the objects chosen 
from among or out of a mass or number.) A choice of all, 
a universal election of all mankind, is thus incompatible 
with the term, ¢ed¢€aro. Many be called, but few chosen. 
Matt. 20, 16; 22, 14. 

The syntactical object of éeé€aro is jydc. ‘This pro- 
noun stands for Paul and his readers, of whom he has in 
the previous context said, 0 siAoyyoac ids. He has described 
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his readers ‘as dyeoe xat meorot gv Xpcot@ ’Iqood, v. 1. But 
it was not their holiness and faith which determined or 
prompted God in his election. None but dycoe xat mearot v 
Xptotw ’Inaov, holy and believers in Christ Jesus, are to con- 
sider themselves God’s chosen children. Yet they must, 
all of them, confess with the apostle: By the grace of God 
Lam what Iam,1Cor. 15,10. In the preceding context 
he has said that all manner of spiritual blessing has come 
to us zz Christ, v. 3. And here, where he has begun to 
specify and enumerate these blessings, he again points out 
the determining cause of this first blessing in the series by 
the adverbial phrase, ¢y adr, which stands for ¢v Xpeorq. 
That this is indeed an adverbial phrase modifying ¢eseEaro, 
and not an attributive phrase qualifying jude, is evident from 
the absence of the article, tovc, which would be grammatic- 
ally indispensable before ¢v adt@ to make this phrase at- 
tributive to the pronoun, 7é¢, so that the reading would 
be, dc tobe ev abt@. See Rom. 1,15; 2, 27; 15, 1. 2 Cor. 
eine by hess 15.0175 (ph. i195 "33... John 6,' 70. 
Tyke 6, 24. 27; 11, 43. 46; 13,.14. 2 Thess. 1, 7. 1John 
5,13. ‘The connection is ¢e4¢Earo év abt@, as in the pre- 
vious context 6 eddoyyaac gv Xpeatw. God’s election was de- 
termined by, based and founded on Christ, the foreordained 
Savior of sinners and Redeemer of the world. ‘Thus was 
God’s grace given us in Christ Jesus before the world be- 
gan, 2 Tim. 1, 9. Not a particular grace, but the same 
boundless grace of God which provided a Savior for all 
men, prompted God in the election of grace, éxioyy ydpetoc, 
Rom dy 5: 

This, then, was the order of the divine decrees of re- 
demption and of predestination. Having foreseen the fall 
of man, which he had not purposed and decreed, God fore- 
ordained Christ before the foundation of the world, 1 Pet. 
1, 20. Acts 2, 23; 4, 28, to be the Redeemer of the fallen 
race. ‘Then, in Christ, the Prophet, Priest, and King, in 
consideration of his ordained work for man’s salvation, and 
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in every way determined by Christ, God furthermore, also 
mp0 xataBokj¢e xdoapov, chose unto himself by another 
eternal decree, an election of grace in Christ Jesus, all 
those who in time, as a chosen generation, a royal priest- 
hood, a holy nation, a peculiar people, show forth the 
praises of him who has called them out of darkness unto 
his marvelous light. 1 Pet. 2,9. It is a perversion of this 
order and of the nature of these decrees when Calvinists 
teach an absolute decree of election, not in every or any 
way determined by Christ, and a subsequent decree of re- 
demption conceived as a measure for the execution of the 
decree of election and restricted to the elect. Says the 
Formula Consensus Flelvetica: In gratioso autem tllo elec- 
tionts divinae decreto tpse quoque Christus includitur, non 
ut causa meritoria vel fundamentum ipsam electionem prae- 
cedens, sed ut tpse quoque éxhext0¢, electus ante jacta fun- 
damenta praecognitus, adeogue primarius ejus exequendae 
electus mediator, i. e.: ‘‘In that gracious decree of divine 
election Christ himself is also included, not as the merito- 
tious cause or the foundation preceding election itself, but 
as himself also chosen and foreknown before the foundation 
of the world was laid, and thus the primary chosen media- 
tor of its execution.’’ Can. V. Niem. p. 731 f. In this as 
in other points of doctrine the difference between Calvinism 
and Lutheranism is fundamental. They differ in their mate- 
rial principles. In Calvinism the cardinal and ruling doc- 
trine, the doctrine which forms the base of all other doc- 
trines, the central doctrine from which all other doctrines 
radiate and to which they all converge, is the doctrine of 
the sovereign majesty of God. In Lutheran theology, the 
theology of St. Paul and all the Scriptures, the center is 
Christ our Righteousness, to whom ali the prophets give 
witness, that through his name whosoever believeth in him 
shall receive remtsston of sins. Acts 10, 43. 

On the other hand, Lutheran theology with St. Paul 
also excludes all manner of synergism. While its So/z Deo 
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Gloria! is not chiefly and primarily a praise of the sovereign 
majesty of God, but a praise of God’s grace in Christ Jesus, 
and its sola gratza is nowhere a grace of God without Christ, 
it also emphasizes the So/z and So/a and rejects everything 
which would in any way or méasure make man a determin- 
ing factor in his salvation. This applies also to the doctrine 
of election and predestination. It was not our holiness or 
anything in our conduct which determined God in his elec- 
tion of grace. The nexus of cause and effect is not such 
as to place the cause in us and the effect in God, but the 
reverse. The apostle does not continue in our text: dvrac 
Hpac x. tT. 2., but elvaec Hude aytoug xat dpwpove xatevo- 
meov avtov. ‘This infinitive clause states the end and aim 
whereto, not the state, condition, or conduct, in view or 
consideration of which, God has chosen us. Our holiness 
and blamelessness is here conceived not as in the knowledge 
of God, in his intellect, but as in the will of God, not as 
seen or known, but as willed or intended, by God in the 
act of election. When God chose us unto himself, he did 
it with the intent and purpose or in order that by virtue of 
such election we should be holy and blameless before him. 
This is the only sense of which the infinitive clause here 
admits. ‘The assumption that God had chosen us in view 
or consideration of justifying and sanctifying faith foreseen 
in his omniscience is not only without foundation in this or 
any other text, but is thoroughly at variance and wholly 
incompatible and irreconcilable with the text, which is not 
dvtacg or we dvtuc, but etvae Huds dytovc x.t.2. God certainly 
knew from eternity who would in time be holy and blame- 
less before him. But this is not the point at issue. The 
question is, what was the relation of our holiness and blame- 
lessness to God’s election, and this question is clearly and 
conclusively answered in the text. God willed and intended 
that we should be holy and blameless, and in order that his 
will should be done, he chose us in Christ. ‘This holiness 


and blamelessness before God is, also in time, the work 
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of God. Weare holy and pure in the sight of God by faith, 
which accepts the righteousness procured by Christ through 
his obedience unto death.’) This holiness and blameless- 
ness, of which Paul speaks more at length ch. 5, 26. 27, 
the imputation of Christ’s righteousness to the sinner and 
its acceptance by the sinner in justifying faith, was cer- 
tainly known to God, but known to him as his works are 
known to him dz afdvos, Acts 15, 18. The knowledge of 
another’s works or acts may be merely a matter of the under- 
standing. But the foreknowledge of one’s own acts always 
includes or implies a determination of the will, a purpose 
to perform such works, with the certainty of successful 
execution. Synergism in the doctrine of election must go 
hand in hand with synergism in the doctrine of conversion. 
There is sense in the synergistic assumption of election z7- 
tuitu fidet praevisae only to the extent to which faith is 
conceived as a work of man. The Lutheran doctrine is, 
that ‘‘the eternal election of God not only foresees and fore- 
knows the salvation of the elect, but is also, from the gra- 
cious will and pleasure of God in Christ Jesus, a cause which 
procures, works, helps, and promotes our salvation and 
what pertains thereto; and upon this [divine predestina- 
tion] also our salvation is so founded that ‘the gates of 
hell cannot prevail against it’? (Matt. 16,18). For it is 
written (John 10, 28): ‘Nezther shall any man pluck my 
sheep out of my hand.’ And again (Acts 13, 48): ‘And 
as many as were ordained to eternal life, believed.’’’ Form. 
Conc: Sol..,Decl.,7 X1;-8: 

It should, however, be noted that, while the decree of 
election is in force and is being carried out by the salvation 
of God’s elect, the execution of the decree, which is an 
opus or series of ofera ad extra, terminating without the 
Godhead, must be distinguished from the decree itself, 
which is an ofus ad intra, terminating within the God- 
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head. ‘The apostle says: 2&eléEaro judc... pd xataBodrgqe 
xdam0v, he chose us to himself before the foundation of 
the world was latd. Before all time, when nothing besides 
God existed, the election of grace was enacted and com- 
plete. Cf. Coli 1,15 tf? 2 Thess.'2 13.71 Cor: 2,7 ‘God's 
election before all time is one thing, its execution in time 
is another thing, and while they are in exact keeping with 
one another, they must not be confounded. Thus the plan 
of a building may be, in all its details, in the architect’s 
mind for months or even years before the building itself 
is erected according to such plan. But the human archi- 
tect’s plan may never be executed. A competitor’s plan 
may gain the preference. God’s decrees never fail of exe- 
cution. Known unto God are all hts works dx aidvoc, from 
eternity.) He had planned and purposed the creation of 
the world, of heaven and earth, and zz s¢x days the Lord 
made heaven and earth.) He had decreed the work of re- 
demption; and when the fulness of time was come, God 
sent forth his Son, made of a woman, made under the 
law, etc.,®) the foreordained Redeemer was manifest,*) de- 
livered by the determinate counsel and foreknowledge of 
God,°*) and all was done that the hand and counsel of God 
determined before to be done.®) So firmly was this work 
of redemption secured by the eternal decree, that it ad- 
mitted of being taken into account to determine the decree 
of election. Thus also by this decree of election God has 
from eternity secured the salvation of the elect in his eternal 
purpose, which cannot fail or be overthrown. 

That the decree of election was an enactment of the 
divine will, whereby God purposed what he would bring 
about in time, is further elucidated in what St. Paul says 


1) Acts 15, 18. 

DeExOd. Sllys). Cli20 1h) Rev i401 10 Ps 104.524. (Genwi t, 
Acts 17, 26. 

3) Gal. 4, 4, 4) 1 Pet. 1, 20. 

5) Acts 2, 23. 6) Acts 4, 28. 
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V.5. ev dydry mpooptaag Hyde etc viobealay dca 
*Inaobd Xpratod ef¢ adtov.— The phrase, éy dydzy, is, 
in the English Bible, connected with the preceding verse. 
This connection is based upon the supposition that the ho- 
liness and blamelessness spoken of in verse 4 is a Chris- 
tian’s walk in newness of life, sanctification, the fruit of 
faith which worketh by love.!) Remembering, however, 
that the keynote of the entire context is a eulogy of the 
goodness of God, who has blessed us with all manner of 
spiritual blessing, and that the words, dytov¢ xai duadpoues 
xatevwrcoy adtod, would seem to refer to the holiness and 
blamelessness of justification rather than to sanctification, 
the mention of ozvr love would seem to introduce a notion 
foreign to and out of keeping with the context. For the 
same reasons, the connection of ¢y dydzy with zpooptcac 
seems in every way preferable. Thus referred, the love 
here mentioned is the love of God, that everlasting love 
wherewith he fron eternity longed for union and com- 
munion with the objects of his holy desire, and which 
prompted him to choose them unto himself and to predes- 
tinate them to eternal bliss and glory. ‘The aorist parti- 
ciple, 7pooptoac, here as in many other places, such as Acts 
1,24.) “Rom:4, 20. 2: Pet: 2,5, JCor.2,13. Philoz 7 ine 
dicates coincidence. When God chose his children unto 
himself, he therewith and by the same act or decree deter- 
mined their destination. This might have been said by 
dptcacs. Cf. Acts 10, 42; 17, 31. Hebr..4, 7. It is more 
emphatically said by zpoopioas. From doo, terminus, opt- 
few is, to determine, and mpooptter, to predetermine, to 
predestinate; and zpé in the compound verb, according to 
the present context, points to 70 xataBodic xdapov, v. 4. 
Cf. 1 Cor. 2, 7: zpowpiaev xpd tay atdvwr. Followed by eéc, 
mpoopitey also denotes an exertion of the divine will, a di- 
vine decree. 


1) Gal. 5, 6. 
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The destination to which God predestinated us is vfo- 
Jeata el¢ adtov, adoption to him, the relation to God ac- 
cording to which we are, by adoption, children of God. 
This again includes faith; for, says the apostle, ye are all 
the children of God by faith in Christ Jesus.) The Me- 
diator of our adoption, dd, through whom, according to the 
divine decree of predestination, we should become children 
of God, is Christ, the Redeemer, in whom God reconciled 
the world unto himself as by a Mediator between God and 
man. ‘That we should receive the adoption of sons is ex- 
pressly stated as the purpose for which God sent his Son 
made of awoman, made under the law.) For this viodeata dca 
*Inoo) Xpeotov, and for none but this, God predestinated us. 
‘“Therefore this eternal election of God is to be considered 
in Christ, and not beyond or without Christ.’’*) ‘‘For it 
has been decided by the Father from eternity that whom he 
would save, he would save through Christ.’’*) The doc- 
trine of predestination, as the doctrine of redemption and 
of justification, is not Law but Gospel, and the center of 
the Gospel is Christ, our Righteousness. ‘This is also the 
doctrine of our text. 

This same text, however, again excludes every element 
of synergism from the doctrine of predestination. Our adop- 
tion is purely the work of God. As such it was in the mind 
of God when he predestinated us, not in view or considera- 
tion of, but ¢f¢ viodeatav, UNTO adopizon. God certainly 
knew, according to his omniscience, who would in time be 
his children by faith in Christ Jesus. But this is not whereof 
Paul speaks in this text. It is the divine zpoopcopocg whereof 
he speaks. According to his omniscience God knew from 
eternity not only who would, but also who would not, be his 
children by faith in Christ. But ‘‘the eternal election of 
God, or predestination, i. e. God’s appointment to salva- 


1) Gal. 3, 26. 2) Gal. 4, 4. 5. 
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tion, pertains not at the same time to the godly and the 
wicked, but only to the children of God, who were elected 
and appointed to eternal life before the foundation of the 
world was laid, as Paul says (Eph.1,4.5): He hath chosen 
us in him, having predestinated us unto the adoption of 
children by Jesus Christ. The foreknowledge of God fore- 
sees and foreknows also that which is evil, but not in such 
a manner as though it were God’s gracious will that evil 
should happen. ... The beginning and cause of evil is not 
in God’s foreknowledge; for God does not procure and ef- 
fect or work that which is evil, neither does he help or 
promote it. ... But the eternal election of God not only 
foresees and foreknows the salvation of the elect, but is 
also from the gracious will and pleasure of God in Christ 
Jesus a cause which procures, works, helps and promotes 
what pertains thereto.’’!) In his decree of predestination, 
‘‘God in his counsel, before the ages of the world, decided 
and ordained that he himself, by the power of his Holy 
Ghost, would produce and work in us, through the word, 
everything that pertains to our conversion. ‘Therefore this 
doctrine affords also this excellent, glorious comfort that 
God was so solicitous concerning the conversion, righteous- 
ness and salvation of every Christian, and so faithfully pro- 
vided therefor, that before the foundation of the world was 
laid he deliberated concerning it, and in his purpose or- 
dained how he would bring me thereto and preserve me 
therein.’’”) All this is implied in the words, zpoopteag iudc 
etc viodeatay dca Inaod Xprotod. 

The words also clearly indicate that God’s predestina- 
tion is in such a way particular that it has for its objects 
the individual persons whom it concerns. Adoption, vio- 
Veoia, deals with individuals. No man is made a child of 
God by the conversion of his brother or his sister. The 
relation of parent and child is a personal relation, and to 
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this personal relation we were predestinated. God ‘‘in his 
counsel, purpose and ordination not only in general pre- 
pared salvation, but in grace considered and chose to sal- 
vation each and every person of the elect, who shall be 
saved through Christ, and ordained that in the way now 
mentioned he would by his grace, gifts, and efficacy bring 
them thereto [make them participants of eternal salvation], 
and aid, promote, strengthen and preserve them.’’!) ‘‘God 
in his purpose has ordained before the time of the world 
by what crosses and sufferings he will conform every one 
of his elect to the image of his Son.’’”) 

And now, what prompted God to choose us in Christ 
Jesus and predestinate us to a state of grace here beneath 
and a state of glory in the world to come? ‘The apostle 
says: xata thy eddoxtay tov Deljpatoc adbtov. Here, 
agameRom. 2,5, Pails 4,11. Nt. 3,521 Pet.) 3, /xard 
points out the motive or prompting cause. Fddoxta, from 
ebdoxety, to be pleased with—, to find pleasure in—, Matt. 
Bue uen io. Marked te Luket3.i22. 1 Cor lO soe 
Puke 2o32. lor. 228, Rom. 25026) Galot, 15) Col. 
1,19. 1 Thess. 2,8, denotes good pleasure, Matt. 11, 26. 
Rakepee4 wlOn2t (Romo @, 1. Eph; 1,9. Phil. elds 
2,13. 1Thess.1,11. Theodoret circumscribes it by 7 é 
edepyeats Bovdjacc, the willingness todo good. In verse 9 the 
apostle says: xata tiy eddoxtay adtov. Here he speaks more 
emphatically, xara tiv ebdoxtay tov Seknpatog adtod. Accord- 
ang to the good pleasure of his will, God predestinated us. 
Will in God is that attribute, according to which he con- 
sciously prompts his own acts and is intent upon the exe- 
cution of his purposes, the accomplishment of his designs, 
the realization of his counsels.*) What prompted God in 
predestinating us was entirely and exclusively within God. 
If we ask, ‘‘What moved God to foreordain us?’’ Paul 
answers: ‘‘His good pleasure.’? And if we ask, ‘‘What 
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prompted his good pleasure?’’ he answers, ‘‘His will.’’ 

Hence, what is here set forth and made known to us is, 

later on, described as mystery of his WILL, v. 9, and we 
are said to be predestinated according to the PURPOSE of 

him who worketh all things after the counsel of his own. 
WILL, v.11. Not our will, or any inclination or attitude 
of ourselves, or anything within us which God foresaw or 
-in his omniscience foreknew, moved or prompted God to 
predestinate us, but his pleasure, and that pleasure was 
the pleasure of his will. What God foresaw in us that was 
good, he foresaw as the gift of his goodness and the work 
‘of his power, not as a cause, but as an effect of his good 
pleasure in the execution of his counsel. ‘Thus he in time 

makes known to us, by the gospel, the mystery of his will 
according to his good pleasure, which he hath purposed in 

himself, v.9. ‘The saving knowledge of Christ and the way 

of salvation was not an inducement for the good pleasure 

of God’s will toward our predestination, but is in fact, and 

was in the eternal prescience of God, a free gift of his 

goodness towards us, prompted by the same good pleasure 

of his will which moved him to predestinate us. Again, 

what God foresaw in us aside of what he would himself en- 

gender and work in us was evil, and only evil continually,) 

not of a nature to induce God to predestinate us to sonship 

and heirship in the household of faith, but to consign us to 

perdition and to banish us forever from his face, to repent 

that he had made man on the earth, and to say, / well de- 

stroy man whom I have created from the face of the earth.”) 

The disposition in God to bless regardless of the merits or 

demerits of the objects of his blessing is God’s grace. And 

hence, as in time by grace we are saved through faith, so 

before all time by grace we were predestinated unto salva- 

tion through faith. Thus God’s eternal predestination of 

his saints must redound 


1) Gen. 6, 5. 2) Gen. 6, 6. 7. 
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V.6: ef¢ Exacvoyv ddEne tH¢ ydpetoc adtod. ‘This 
is the ultimate end and aim of our predestination. The 
apostle is again emphatic in his statement. He might have 
said, etc émawov t7¢ ydpetoc abtod, to the praise of his grace, 
or he might have said, et¢ d0fav tic ydpetoc abtod, to the glory 
of hts grace. But what he does say is: Zo the pratse of 
the glory of his grace. ‘This indicates that our predestina- 
tion was most emphatically a work of divine grace. The 
eternal damnation of the devil and his angels and of all 
who persistently remain in the kingdom of Satan must also 
redound to the glory of God, the glory of his justice, ac- 
cording to which he, in his holy wrath, metes out just 
retribution to all who stand unjustified before his judgment 
seat. Thus will the last great day of reckoning be a day 
of wrath and revelation of the righteous judgment of God. 
Rom. 2,5. But the predestination of God’s children was 
a work of the grace of God, who, not in view of anything 
that we have done, of our works or conduct, but regard- 
less and in spite of what we have done, ordained us to sal- 
vation. And thus the praise of the glory of his grace ac- 
crues from the gracious decree whereby he secured the 
salvation of those who are saved by grace, through faith, 
and that not of themselves, but as the gift of God, not of 
works, lest any man should boast.) 

Yet it must also be remembered and maintained that 
this grace of God could not exert itself in behalf of sinful 
men to the disparagement of the justice of God; and hereof 
the apostle, too, is mindful. He continues: é» 7 éyapé- 
TwoEV Huds éy tH Hranynpévy. The verb, yapetdw, oc- 
curs but once more in the New Testament, Luke 1, 28, 
where the angel greets the Virgin: Xatpe, xeyaperwyevn, which 
the English Bible renders, Haz/, thou that art highly fa- 
vored. ‘This meaning of yaperow deserves the preference in 
our text before another of which the verb admits according 


1) Eph. 2, 8f. 
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to its formation, viz. to render lovable. In the latter signi- 
fication the verb is formed from ydoc, agreeableness, amta- 
bility, which would seem less in keeping with the context, 
which emphasizes ydoec as divine grace, that grace where- 
with God has blessed us before the world was made. This 
favor he bestowed upon us ¢yv t@ yranynpéevy, the Beloved, 
vlog tie aydanc Yeov, Col. 1, 13, whom in the beginning and 
toward the end of his public ministry on earth the eternal 
Father proclaimed as his beloved Son, vid¢ dyanyto¢, Matt. 
3,17. Mark 1,11. Matt. 17,5; whom the Father loved be- 
fore the foundation of the world, John 17, 23.24.26. It was 
he who turned the Father’s heart toward us from everlast- 
ing, in view of whose perfect righteousness and atoning 
sacrifice the love of God encompassed us about. In him, 
the foreordained High Priest, there was salvation in God’s 
heart before the world was made, and the Father from ever- 
lasting heard and granted the sacerdotal prayer of his Son: 
Father, I will that they also, whom thou hast given me, be 
wth me where lam, that they may behold my glory whtch 
thou hast given me; for thou lovedst me before the foun- 
dation of the world. John 17, 24. 

Such is the doctrine of predestination as set forth in 
this classical text, which is one of the chief seats of this 
article of Christian faith. The decree of predestination is, 
according to this text, an eternal act of God, who, for his 
goodness’ sake, and because of the merit and work of the 
foreordained Redeemer of all mankind, purposed to lead to 
everlasting life and glory, by the way of salvation desig- 
nated for all mankind, a certain number of certain persons, 
and to procure, work, and promote what would pertain to 
their eternal salvation. The subsequent context deals with 
the execution of this eternal decree, whereby God, before 
the foundation of the world, and prompted only by his grace 
in Christ Jesus, purposed to call, enlighten and sanctify, 
keep and preserve, by the means of grace, according to the 
counsel of his will, all those whom, by eternal election of 
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grace in Christ, the Redeemer of the world, he has chosen 
from fallen mankind and predestinated to salvation and 
eternal glory. The execution of this decree and counsel 
of God must not be confounded with the decree itself. On 
the other hand, the execution of the divine decree is and 
must be in full accord with the decree. Human architects, 
generals, or statesmen, may change their plans or abandon 
them altogether. But the counsel of the Lord standeth for 
ever;*) for he is not a man, that he should repent.”) Being 
a decree whereby God would magnify and extol the glory 
of his grace wherein he has favored us in the Beloved, its 
execution cannot be an exertion and manifestation of his 
wrath to exhibit and magnify the glory of his justice, but 
is and must be in all its parts a manifestation of his good- 
ness, salvation of sinners by grace. Being an election in 
Christ Jesus, a predestination unto the adoption of children 
by Jesus Christ, its execution is and must be determined 
by Christ, the Redeemer of mankind, and by his vicarious 
sacrifice. Being a decree of God’s good and gracious will, 
its execution excludes and must exclude all manner of hu- 
man cooperation and everything of which any man might 
boast. All this appears in detail from the continuation of 
this eulogy of the grace of God beginning with eddoyqro¢ 0 
deos, v. 3, and ending with eé¢ ézaevov tic d0Ey¢ adrov, v. 14. 
The doctrine of predestination no less than the doctrine of 
the conversion of sinners, of the justification of believers, 
of the glorification of saints, is set forth for our learning, 
that we through patience and comfort of the scriptures 
might have hope.*) 

But what of predestination to eternal perdition? It is 
a subject concerning which our text maintains profound 
silence. Paul here sets forth election and predestination 
as among the spiritual blessings wherewith God has blessed 


Uae pea ble 2) eleSant. 55) 295 
6) Roms 15,1420 cf ph. 37.3. 4. 
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us, as a manifestation of divine grace, determined by Christ 
Jesus, the Beloved; an election unto holiness and blame- 
lessness before God; a predestination unto adoption. Noth- 
ing more. No supralapsarian predestination unto sin and 
guilt and the consequences thereof. No infralapsarian pre- 
destination of sinners to perseverance in sin and to inevi- 
table wrath and death and damnation. We know, the avgu- 
mentum ex stlentio is not in all cases conclusive. If the 
Calvinistic doctrine of predestination were taught elsewhere 
in the Scriptures, it would still be Scripture doctrine. Yet 
it is not without significance that a text which is one of the 
chief sedes doctrinae for the doctrine of predestination speaks. 
only of an election in Christ and unto holiness and blame- 
lessness, a predestination unto adoption, which is to redound 
to the praise of the glory of God’s grace, and not a word of 
a predestination prompted by the punitive justice of God, 
or determined by his righteous wrath. Hence the various 
Calvinistic efforts to supply by deductive reasoning from 
the text what the text neither expressly says nor implies. 
Hence such arguments as these: as God by a decree of his 
will determined the temporal and eternal state of the elect, 
he must also by a decree of his will have determined the 
lot of the rest of mankind; for without his will nothing can 
come to pass. Or, if according to the pleasure of his will 
God elected a part of mankind from the mass of perdition, 
then by the same decree he passed by the rest of the fallen 
race and consigned them to endless perdition. — But this 
will never do in theology, which is not philosophy, a prod- 
uct or system of human reasoning, but the doctrine of holy 
Scripture. When our Savior says, He that believeth and ts 
baptized shall be saved,') we are not free to argue: hence, 
he that is not baptized shall not be saved. Even the state- 
ment, he that believeth not shall not be saved, could not 
claim the dignity of a theological truth, if it were obtained 


1) Mark 16, 16. 
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only by a deduction from the text above quoted. But here 
we have the clear statement of Christ in Scripture: He that 
believeth not shall be damned.') Ina theological argument, 
not only the premises, but also the conclusion, must be taken 
directly from the word of Scripture, Old Testament Scrip- 
ture, or New Testament Scripture, from the same text which 
contains the premises, or from the context, near or remote, 
or from some parallel text, but from the word of Scripture. 
Hence, whatever argument may lead or seem to lead to the 
assumption of a predestination unto sin and death and eter- 
nal perdition, such assumption is a rationalistic tenet and 
must be denied a place in Christian theology as long as it 
cannot be substantiated by at least one clear and distinct 
statement of holy Scripture. Thus also this text, Eph. 1, 
3—6, was not written and handed down to us as a premise 
or series of premises from which we should draw our con- 
clusions to palm them off as Christian doctrine. Paul does 
not say: ‘‘I wrote afore in a few words, whereby, when ye 
argue and draw your conclusions, ye may understand even 
more than I know or say;’’ but he says: 7 wrote afore in 
a few words, whereby, when ye READ, ye may understand 
MY KNOWLEDGE 7x thé mystery of Christ.2) From what the 
same apostle has written elsewhere we know, when we read, 
that even Paul’s knowledge of the mystery of predestination 
was limited to what by revelation God had made known to 
him of the mystery.*) In Romans 9, 10, and 11, he has at 
great length exhibited this doctrine of predestination, and 
his closing statement is: God hath concluded them all in 
unbelief, that he might have mercy upon all.4) A Calvin- 
istic summary would have been: ‘‘God concluded them all 
in unbelief, that he might have mercy upon a few and in 
just judgment condemn the rest.’’ Paul knows both, the 
doctrine of a particular election of grace unto righteousness 


1) Mark 16, 16. 2) Eph. 3, 3f. 
S) me pheesa s: 4) Rom. 11, 32. 
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and glory, and the doctrine of God’s universal grace and 
mercy upon all sinful mankind. He asserts the one and he 
avers the other. TZhat they agree is out of question. There 
are no contradictions or conflicting wills in God. How they 
agree, he leaves to God; for God knows. But what are we 
to do? Are we to argue and speculate? Paul does not, 
though he knows that many questions concerning this mys- 
tery remain unanswered. Where his knowledge by revela- 
tion is at an end, he does not crave more; he does not en- 
deavor to supply from his own mind what was reserved in 
the mind of God. Nor are we to crave more, or to indulge 
in hopeless speculation. It was Paul’s task to write for our 
learning what God revealed to him. It is our task to read 
what Paul wrote, and by reading to learn what was revealed 
to him. And when we have read what is written concern- 
ing the mystery of God’s will, we are still to read what the 
apostle wrote after his knowledge in the mystery of Christ 
had reached the point beyond which revelation did not go. 
What does he write? O the depth of the riches both of the 
wisdom and knowledge of God! How unsearchable are his 
judgments, and his ways past finding out! For who hath 
known the mind of the Lord, or who hath been his coun- 
selor? Or who hath first given to him, and ut shall be rec- 
ompensed unto him again? Forof him, and through him, 
and to him, are all things: to whom be glory for ever. 
Amen.°) AG: 


1) Rom. 11, 33—36. 
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A SPECIMEN OF MODERN HISTORIOGRAPHY. 


In a modern work on the history of preaching,!) we 
find, under title of degeneration of preaching, the following 
statement: ‘‘Frederick Balduin (in his zdea dispositionum 
biblicarum, Wittenberg, 1623) enumerates 7 genera of ser- 
mons, which Nicolaus Rebhan (concionator, Jena, 1625) 
raises to 25, John Forster to 26 (methodi concionandi vi- 
ginti sex, Wittenberg, 1638), and John Benedict Carpzov 
(Hodegeticum, Lipsiae, 1656) even to 100.’’”) In Richard 
Rothe’s work, Hizstory of Preaching, from the earliest times 
to Schletermacher,*) we read: ‘‘Fr. Balduin mentioned seven 
different methods, his colleague, John Forster, twenty-six, 
Rebhan, twenty-five, and the inventive genius, the elder 
John B. Carpzov, succeeded in actually figuring out a hun- 
dred.’’*) In the first edition of Herzog’s Real- Encyclo- 
paedie, Tholuck, in an article on this man Carpzov, says: 
‘‘Rven more famous—or should we say, infamous— he be- 
came through his homiletical instruction, which raises the 


1) Geschichte und Theorie der Predigt und der Seelsorge, von Dr. Th. 
Harnack, Erlangen, 1878. 


2) Friedrich Balduin fihrt (in seiner idea dispositionum biblica- 
rum, Wittenberg 1623) schon 7 Predigtgattungen auf, die von Nikolaus 
Rebhan (concionator, Jena 1625) auf 25, von Johann Forster auf 26 (me- 
thodi concionandi viginti sex, Wittenberg 1638) und von Johann Bene- 
dict Carpzov (Hodegeticum, Lipsiae 1656) gar auf 100 erhoben werden. 
Ibid. p. 129. 

3) Dr. Richard Rothe’s Geschichte der Predigt, von den Anfangen 
bis auf Schleiermacher. Bremen, 1881. 


4) Friedrich Balduin gab schon sieben verschiedene Methoden an, 
sein College Joh. Forster sechsundzwanzig, Rebhan fiinfundzwanzig, und 
der erfinderische Joh. Ben. Carpzov d. &. brachte deren richtig hundert 
heraus. bid. p. 379. 
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number of methods of disposition to100.’"!) Inhis Advzss der 
gesammten Kirchengeschichte,?) Herzog refers to the same 
subject and says: ‘‘There was, also, a multitude of methods 
for preaching; the incipient preachers were more than 
happy when they had stored away in their heads the hundred 
methods of preaching which a theologian of high standing 


had set up, the Methods of Wittenberg, of Leipzig, etc.’’’) . 


In a later edition of the Real-Encyclopaedie, by Herzog- 
-Plitt-Hauck, the article on the history of preaching, which 
was postponed to the last volume, to give the author time 
for the greatest thoroughness, mentions the Carpzovs and 
says: ‘‘The elder, John Benedict, Prof. and Archdeacon at 
Leipzig, ¢ 1657, known especially as a hairsplitting homi- 
lete by the 100 methods of his Hodegeticum.’’*) Zeller’s 
Theologisches Handworterbuch has this on the author of the 
Hodegeticum: ‘‘Carpzov. 1) John Benedict I ... Homi- 
letical instruction with 100 methods of disposition.’’®) In 
Zockler’s Handbuch der theologischen Wassenschaften, we 
are informed: ‘‘The renowned Leipzig theologian John Bene- 
dict Carpzov ({ 1657) in his Hodegeticum ... olim pro col- 
legio concionatorio conceptum ... Lips. 1656. finally made 
the hundred complete.’’®) 


1) Berihmter noch — oder sollen wir sagen berichtigter — ist er 
durch seine homiletische Anweisung geworden, welche die Dispositions- 
methoden auf 100 bringt. Vol. II, p. 585. 

2) Erlangen, 1882. 

3) Es gab auch eine Menge Methoden zu predigen,; die angehenden 
Prediger waren iberglicklich, wenn sie in ihren Képfen die hundert 
Methoden des Predigens, welche ein angesehener Theologe aufgestelit 
hatte: die Methoden von Wittenberg, von Leipzig u.a., aufgespeichert 
hatten. Vol. III, p. 461. 

4) Der Aeltere, Joh. Benedict, Prof. und Archidiak. in Leipzig, 
{+ 1657, besonders als haarspaltender Homiletiker durch die 100 Methoden 
seines Hodegeticum bekannt. Vol. 18, p. 535. 

5) Carpzov. 1) Johann Benedict I... Homiletische Anweisung mit 
100 Dispositionsmethoden. Vol. 1, p. 286. 

6) Der berihmte Leipziger Theologe Joh. Benedict Carpzov ({ 1657) 
brachte in seinem Hodegeticum ...olim pro collegio concionatorio con- 
ceptum ... Lips. 1656 endlich das HUNDERT voll. Vol. IV, p. 290. 


_— 
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This may suffice to show that the elder John Benedict 
Carpzov with his round hundred of homiletical methods has 
become a veritable exfant terrible in German historical 
theology, and from the unanimity of the witnesses and the 
expert testimony of specialists recorded against him it would 
seem that he must stand convicted of the atrocity laid to 
his charge. 

Yet even an orthodox theologian must not be con- 
demned without a hearing, and it is no more than just that 
we should, also in this case, hear what the defendant has 
to say in his own behalf and against what appears to be 
hearsay evidence. And if the corpus delictz itself can be 
produced in court, let it be produced. 

We have before us a copy of the Hodegeticum. It is 
a small octavo volume, of which the first part, covering 
60 pages, is the work of. the elder John Benedict Carpzov, 
the defendant in the case. In the paragraph in which he 
speaks of the Methods of preaching he says: 

Methodus est vel ANALYTICA vel SYNTHETICA. ANA- 
LYTICA 7x ordinatione et explicatione textus occupatur, tex- 
tum in suas partes resoluit, earum verba ac phrases ex- 
plicat, quid Spiritus Sanctus tllts velit, tndicat ac doctrinas 
inde fluentes subnecttt. SYNTHETICA ex textu ejusque scopo 
certum Locum communem instar argumentz seligit, quem 
certo modo tractat, argumentts non tantum tnsttts, sed etiam 
aliunde assumtis; i. e., ‘‘Method is either axalytical or 
synthetical, ‘The analytical method is occupied with the 
arrangement and explanation of the text, resolves the text 
into its parts, explains the words and phrases thereof, states 
what the Holy Spirit would say thereby, and subjoins the 
doctrines flowing therefrom. The syzthetical method selects 
from the text and its scope a certain general topic as a sub- 
ject,. which it treats in a certain way, with arguments not 
only lying in the text, but also taken from elsewhere.’’”») 


1) Hodeg. p. 15. 
4 
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Here we have two methods, the azalytical and the syn- 
thetical. Of these he says: 

Et ad hanc Methodum sive ANALYTICAM sive SYNTHE- 
TICAM omnes conctones debent referri,') i. e., ‘‘And to this 
method, the axalytical, or the synthetzcal, all sermons must 
Devreterred;7 

And again: 

Propositto in METHODO ANALYTICA “on altud est, quam 
argumentum textus brevibus et perspicuts verbts significa- 
tum et indicatum,v.g. Textus in festo Natw. agit de Na- 
tivitate Christi, cujus historia per partes suas tht explicatur. 
In METHODO vero SYNTHETICA est Locus communis, ad quem 
totus textus tota sua circumferencia suum respectum habet;*) 
i.e., ‘‘The theme in the anxalytzcal method is nothing else 
than the subject of the text stated and indicated in brief and 
plain words, as, f. ex., the text for Christmas day treats of 
the birth of Christ, the history of which is there set forth 
part after part. In the syxthetscal method, however, it is a 
commonplace, a general topic, to which the text in its whole 
compass has reference.’’ 

And thus, throughout the whole Hodegeticum, the ven- 
erable author knows of these two methods, Methodus Ana- 
lytica and Methodus Synthetica, and of no more.’) 

But where are our historians? And where did they find 
the ninety-eight methods which they have booked against 
the elder Carpzov over and beyond the two recorded in his 
book? ‘That is and probably will remain ¢hezr secret. But 
if we may venture a conjecture, which, we think, will not 
go far out of the way, it is this, that one of them thought 
he had found them in a book published by a son of the 
elder John Benedict Carpzov and comprising a later edition 
of the Hodegeticum of the elder Carpzov and certain addi- 
tions by the younger John Benedict Carpzov which make 


1) Hodeg. p. 18. 2) Ibid. p. 24 f. 
3) Vid. pp. 25, 26, 27, 29, 32, 35, 36, 41, 42. 
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up the contents of the greater part of the volume. This 
second part of the book has a separate title page, accord- 
ing to which its contents are: Monzta Hodegetico jungenda, 
de concionum atspositione, dispositionumque variatione, gui- 
bus simul memb. I. aphor. X. hodegetict, de Methodo, tlu- 
stratur. Ina preface to his Monzta, written amid the noise 
of the autumnal fair of 1674, the son announces an expla- 
nation of what is said on Method in a certain division of his 
father’s Hlodegeticum. Of course, he does not say that he 
had found his venerable father sadly deficient in the num- 
ber and variety of his methods and deemed it a duty and a 
pleasure to add ninety-eight to his father’s two. On the con- 
trary, in one of the 28 Aphorismz which follow the preface, 
he says: Etsz igitur praetey DUAS METHODOS ... alia non 
datur, dantur tamen plures concionts de uno textu habendae 
disposttiones, quarum unaquaeque vel analyticam, vel syn- 
theticam methodum sequitur; 1) i. e., ‘‘Although besides the 
two methods ... there is no other, yet there are more dis- 
positions of a sermon to be held on one text, each of which 
follows either the analytical or the synthetical method.’’ 
In another Aphorism he says: Haec est regula: St Dispo- 
sitio prior fuerit in Methodo analytica, alia formetur juxta 
Methodum syntheticam;*)i.e., ‘“The rule is this: If the for- 
mer disposition was according to the analytical method, then 
let the other be formed according to the synthetical method.”’ 
The son, thus, stubbornly refuses to recognize more methods 
than the father did, ‘wo, and even expressly states that every 
sermon will follow either the one or the other. And not 
only this, but he even proceeds to prove or exemplify what 
he has said in his Aphorisms by a series of Dispositions, or 
skeletons for a hundred sermons on the same text, Ps. 14,7. 
The first of these is headed, Desposztzo naturalts secundum 
methodum analyticam, i.e., ‘‘a natural disposition after the 


1) Aphorism IV, p. 66. 
2) Aphor. XXIII, p. 71 f. 
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analytical method,’’!) and the hundredth, Desposztio sche- 
matica in methodo analytica.”) Others, as the LX XIIX and 
LXXX, are 22 methodo synthetica.*) And, lest Method and 
Disposition be confounded, he points out the difference be- 
tween the two. Having, in the II Aphorism defined Dispo- 


sitio as zdonea partium Concionts collocatio,*) i. e., ‘‘the . 


proper arrangement of the parts of a sermon,’’ he says in 
the III Aphorism: Differt a Methodo,°) i.e., ‘‘It differs from 
Method.’’ Yet, in spite of all this, the bell-wether of our 
historians was bound to blunder and mistake the Centuria 
Dispositionum®) of the younger J. B. Carpzov for a hundred 
Methods of the elder J. B. Carpzov, and all the rest tumbled 
after him. This is the only way we can account for the 
bugbear which is paraded by our modern theologians wher- 
ever, in their histories, encyclopedias, biographies, etc., 
they find an opportunity of exhibiting to a wondering pub- 
lic a gruesome specimen of the genus ¢heologus orthodoxus 
communis. ASG: 


1) Aphor. p. 82. 2) P. 263. 3) Pp. 218. 222. 
4) P. 65. 5) Ibid. 6) P. 73. 
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CONFIRMATION. 


Confirmation, as practiced in the Lutheran church, is 
of fourfold significance. 

In the first place, it is a public proof and testimony of 
the accomplishment of the duty enjoined upon the church 
in the charge of the Master, Go ye and disciple all nations, 
baptizing them in the name of the Father, and of the Son, 
and of the Holy Ghost, teaching them to observe all things 
whatsoever I have commanded you.') ‘That the catechu- 
mens, who were, in their early infancy, baptized in the 
name of the Father, and of the Son, and of the Holy Ghost, 
have now also been taught to observe all things, whatsoever 
the Lord has commanded his disciples, is in Confirmation, 
especially by the public examination connected therewith, 
exhibited to the eyes and ears of the congregation. This 
public examination should, therefore, be considered an es- 
sential part of this institution, even when, for sufficient 
reason, it is transferred to a previous Sunday, and where 
the time and circumstances will permit, it is preferable to 
let the examination precede the rest of the ceremony in the 
same service. For the same reason it is more appropriate 
to examine the catechumens on all the chief parts of the 
catechism, though in a more summary way, than to select 
some particular part for more detailed examination. 

Confirmation is, secondly, a solemn reassertion, on the 
part of the catechumens, of the covenant once established 
between them and God in holy Baptism, a covenant in which 
they severally renounced the devil, and all his works, and 
all his pomp, and entered into a most intimate relation to 
God by faith in Christ Jesus. Hence the renewal of the re- 
nunciation embodied in the form of Baptism, and the repe- 


1) Matt. 28, 18 f. 
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tition of the Creed from the lips of the catechumens, in the 
rite of Confirmation. This is not a repetition of the sacra- 
ment of Baptism, or of a part thereof, but an assertion of 
firm and faithful adherence tothe baptismal covenant which, 
on God’s part, remains firm forever. That this renuncia- 


tion and profession of faith is spoken in concert by the cate- 


chumens, and in the presence of the Christian congrega- 
tion, is also highly appropriate. For by baptism they also 
entered into most intimate union with each other and with 
the whole Christian church, the communion of saints, and 
this, too, is reasserted by the young Christians as, in their 
confirmation, they again renounce the devil and his works 
and pomp, the world and all its sinful ways, and declare 
their allegiance to the God of their salvation as living mem- 
bers of the body of which Christ is the head over all. 

A third significance of Confirmation is that of a public 
exhibition of the fitness of the catechumens to be admitted 
to the second sacrament of the Christian church, the Lord’s 
supper. This sacrament, too, was not primarily committed 
to the ministry, but to the church, and it is a duty incum- 
bent on the Christian congregation to guard against the 
admission of unfit communicants to its altar. The public 
examination should, for this reason, be so conducted, that 
these children of the first communion may exhibit to the 
congregation their ability to examine themselves and their 
knowledge of the nature and use and benefit of the Lord’s 
supper, and profess their faith in Christ the Redeemer, who, 
by his obedience unto death, has obtained for them the re- 
mission of all their sins. 

Finally, Confirmation is also a public and solemn avowal 
of adherence to the true, orthodox visible church, the church 
of the pure doctrine and unadulterated sacraments. Ad- 
herence to this church is, in fact, the duty of every Chris- 
tian. Christ never intended that there should be another 
church than that which teaches observance of ALL the things 
whatsoever he has commanded his followers, who, continu- 


a 


SS ee os 


a 


CONFIRMATION. 55 


ing in his word, are his disciples indeed.’) Besides, to par- 
take of the Lord’s supper is itself an act of confession, an 
avowal of unity in the faith once committed to the saints, 
and it is proper that those who seek admittance to the altar 
of the orthodox church should exhibit and avow their ad- 
herence to its doctrine in general and its doctrine of the 
Lord’s supper especially. Hence the catechumens should 
be led in the public examination to express themselves on 
the chief distinctive doctrines of the Lutheran church and 
their rejection of the opposing doctrines. And hence the 
propriety of their declaration, in the Confirmation vow, of 
their willingness to be and remain members of the Evan- 
gelical Lutheran church all the days of their lives, and 
the acknowledgment of their membership by the pastor in 
the name of the congregation. The presentation of a new 
hymnbook by parents er sponsors, and of a testimonial of 
confirmation by the pastor, to the catechumens, is, in this 
light, a most appropriate custom. 

This fourfold significance of Confirmation may be 
pointed out in the address to the catechumens and the con- 
gregation at the hand of such texts as these: — 

Ps. 73, 23 {. Nevertheless I am continually with thee: 
thou hast holden me by my right hand. Thou shalt guide 
me with thy counsel, and afterward recetve me to glory. 

Ps. 73, 28. Jt ts good for me to draw near to God: 
1 have put my trust in the Lord God, that I may declare all 
thy works. 

Ps. 86, 11 f. Teach me thy way, O Lord; I will walk 
in thy truth: unite my heart to fear thy name. I will prarse 
thee, O Lord my God, with ali my heart, and I will glorify 
thy name for evermore. 

Is.41,9f. Thou art my servant; I have chosen thee, 
and not cast theeaway. Fear thou not; for lam with thee: 
be not dismayed; for lI am thy God: Iwill strengthen thee; 


1) Matt. 28, 18 f. John 8, 31. 
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yea, I will uphold thee with the right hand of my right- 
eousness. 

Is. 54, 10. Zhe mountains shall depart, and the hills 
be removed; but my kindness shall not depart from thee, 
neither shall the covenant of my peace be removed, satth the 
Lord that hath mercy on thee. 

Jer. 9, 23 f. Thus saith the Lord, Let not the wise 
man glory in his wisdom, netther let the mighty man glory 
in his might, let not the rich man glory in hts riches: but 
let him that glorieth glory in this, that he understandeth 
and knoweth me, that I am the Lord which exercise loving- 
kindness, judgment and righteousness, tn the earth: for in 
these things I delight, saith the Lord. 

Matt. 28, 19 f. Go ye and teach all nations, baptizing 
them in the name of the Father, and of the Son, and of the 
Holy Ghost: teaching them to observe all things whatsoever 
[have commanded you: and, lo, lam with you alway, even 
unto the end of the world. 

John 6, 66—69. From that time many of his disciples 
went back and walked no more with him. Then satd Jesus 
unto the twelve, Will ye also go away? Then Simon Peter 
answered him, Lord, to whom shall we go? thou hast the 
words of eternal life, and we believe and are sure that thou 
art the Christ, the Son of the living God. 

John 8, 31 f. Then satd Jesus to those Jews which be- 
lieved on him, If ye continue tn my word, then are ye my 
disciples indeed, and ye shall know the truth, and the truth 
shall make you free. 

John 10, 27 f. My sheep hear my voice, and I know 
them, and they follow me: and I give unto them eternal 
life; and they shall never perish, netther shall any man 
pluck them out of my hand. 

John 17, 1—3. Father, the hour 1s come, glorify thy 
Son, that thy Son may glorify thee: as thou hast given him 
power over all flesh,*) that he should give eternal life to as 


1) Cf. Matt. 28, 18. 


CONFIRMATION. 57 


many as thou hast given him. And this ts life eternal, that 
they might know thee the only true God, and Jesus Christ, 
whom thou hast sent. 

John 17, 6—8. J have manifested thy name unto the 
men which thou gavest me out of the world; thine they 
were, and thou gavest them me; and they have kept thy 
word. Now they have known that all things whatsoever 
thou hast given me are of thee. ForTl have given unto them 
thy words which thou gavest me; and they have received 
them, and have known surely that I came out from thee, 
and they have believed that thou didst send me. 

John 17,10f. All mine are thine, and thine are mine; 
and lam glorified in them, And now lam no more in the 
world, and I come to thee. Holy Father, keep through thine 
own name those whom thou hast given me, that they may be 
one, as we are. 

John 17, 14—17. J have given them thy word; and 
the world hath hated them, because they are not of the world, 
even aslam not of theworld. I pray not that thou shouldest 
take them out of the world, but that thou shouldest keep them 
Jrom the evil. They are not of the world, even asl am not 
of the world. Sanctify them through thy truth: thy word 
zs truth. 

Rom. 8, 14—17. As many as are led by the Spirit of 
God, they are the sons of God. For ye have not received 
the spirit of bondage again to fear; but ye have received the 
spirit of adoption, whereby we cry, Abba, Father. The 
Spirit uself beareth witness with our spirit, that we are the 
children of God. And tf children, then hetrs, hetrs of God, 
and joint-hetrs with Christ; tf so be that we suffer with him, 
that we may be also glorified together. 

1 Cor. 5, 17 f. Therefore tf any man be in Christ,*) 
he ts a new creature: old things are passed away; behold, 
all things are become new. And all things are of God, 


1) Cf. Gal. 3, 27. 
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who hath reconciled us to himself by Jesus Christ, and hath 
given to us the ministry of reconciliation. 

Gal. 3, 26—29. Ye are all the children of God by 
faith in Christ Jesus. For as many of you as have been 
baptized into Christ have put on Christ. There ts netther 


Jew nor Greek, therets neither bond nor free, there 1s neither 


- male nor female: for ye are all one in Christ Jesus. And 
of ye be Christ’s, then are ye Abraham’s seed, and heirs 
according to the promise. 

Col. 2, 6—8. As ye have received Christ Jesus the 
Lord, so walk ye tn him: rooted and built up in him, and 
stablished in the faith, as ye have been taught, abounding 
therein with thanksgiving. Beware lest any man spoul you 
through philosophy and vain deceit, after the tradition of 
men, after the rudiments of the world, and not after Christ. 

1 John 2, 27 f. The anointing which ye have received 
of him abideth in you, and ye need not that any man teach 
you: but as the same anointing teacheth you of all things, 
and ts truth, and is no lie, and even as ut hath taught, ye 
shall abide tn him. And now, little children, abide in him; 
that, when he shall afpear, we may have confidence, and 
not be ashamed before him at his coming. 

Hebr. 10, 23—25. Let us hold fast the profession of our 
faith without wavering (for he ts faithful that promised; ) 
and let us consider one another to provoke unto love and to 
good works: not forsaking the assembling of ourselves to- 
gether, asthe manner of some ts; but exhorting one another: 
and so much the more as ye see the day approaching. 
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History of the Scandinavians and successful Scandinavians 
in the United States. Compiled and edited by O. N. 
Nelson. Vols. I and II. Second revised edition. 
Minneapolis, Minn., O. N. Nelson & Company 1900. 
518 and 280 pages; bound; sold by subscription. 
Terms may be secured by application to the author. 


The history of the Scandinavians in the United States 
is, as a matter of course, largely and chiefly a part of the 
history of Lutheranism in America. For by far the greater 
number of Scandinavians: Norwegians, Swedes, Danes, Ice- 
landers, who settled in this country, were Lutherans, and 
where Scandinavians have banded together and joined hands 
for united action, it was nearly exclusively in church organi- 
zations, congregations and synods and conferences, for the 
performance of the various duties of the church. All the 
numerous higher institutions of learning conducted by Scan- 
dinavians in America are either directly under the control 
of and supported by the churches or managed by societies 
within the church. The Scandinavian literature printed in 
America also consists mostly of religious publications, and 
even in the political press church matters, even theological 
controversies, have been far more prominent among the 
Scandinavians than among the Germans of this country. 

As to the work before us, we would say that the title 
of the book is in a measure misleading. What we have 
here is not so much a history as a collection of historical es- 
says, sketches and outlines of the history of certain bodies 
or groups of Scandinavians in America, topologically or 
geographically arranged, or of the lives of prominent Scan- 
dinavians in this country. The history of the Swedish 
churches during the eighteenth century in America, which 
might have covered hundreds of pages, is entirely omitted. 
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Of documentary material very little has been embodied in 
the various essays. Numerous topics have been handled a 
number of times, by various authors, from different stand- 
points. Yet, asa whole, the work is of considerable historical 
value. It affords a survey of all the existing Scandinavian 
synods in the United States from their beginnings to the pres- 
ent time. The Brbliography of the Scandinavian-Ameri- 
can Fitstorical Literature of the nineteenth century, cover- 
ing 30 pages, is of lasting merit. So are the numerous 
biographies of prominent Scandinavians. ‘The book is em- 
bellished by 120 illustrations. No historical library ought 
to be without Dr. Nelson’s work. Pee 


Dost thou believe? or Candid talks on vital themes. By 
Joseph A. Seiss, D.D., LL. D., Pastor of the church 
of the Holy Communion, Philadelphia.— Philad. 
Board of Publication of the General Council, 1522 
Arch Street. 1900. 382 pages; bound; price, 75 cts. 


We consider the author of these lectures the grandest 
Anglo-American orator in a Lutheran pulpit and one of the 
most brilliant masters in the use of the English language 
among American theologians. ‘This is one of the reasons 
why we warmly recommend this book to those among our 
brethren, especially our younger brethren, who preach the 
truth of God in the English tongue. For clearness and 
force, elegance and chastity, rhythm and roundness, rich- 
ness of vocabulary and beauty of structure, the English 
of Dr. Seiss is hardly surpassed and rarely equaled any- 
where. As to their substance, these apologetical lectures 
rank among the finest treatises on Christian Evidences pub- 
lished in our days. We cannot endorse all that the author 
says. We do not hold that revelation demands the employ- 
ment of reason to test its claims, that it may have been 
ages of ages as we now count from the beginning of the 
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formative processes to the time when our earth appeared as 
a distinct orb in the solar system, that unnumbered ages 
doubtless passed while the crust of the earth was formed, 
that from what during his first visit to Jerusalem Jesus 
there saw and heard, his inner nature seems to have re- 
ceived its first potent stir. We object to such statements 
as that ‘‘we may still find something good and praiseworthy 
in all communities and in almost every man,’’ and that ‘‘if 
sinners are willing and anxious to become better men, and 
will henceforth submit themselves to the guidance of grace, 
God quite overlooks or closes his eye to their former in- 
iquities.’’ Repentance, petavocty, as used in Acts 17, 30, is 
not adequately. described in such terms as these: ‘‘In its re- 
ligious application repentance is such a thinking back upon 
our beliefs, feelings, and manner of life, compared with the 
requirements of truth and righteousness, as makes us con- 
scious of our deflections and defects, and leads us to set 
ourselves to the honest work of adjusting everything to the 
standard from which we have wandered.’’ ‘The greater part 
of Lecture Sixth, from p. 168 on, is based upon the erro- 
neous assumption that the Mosaic record of the creation is 
in full accord with and corroborated by the results of scien- 
tific investigation and speculation, especially the ‘‘science 
of geology,’’ the theory of ‘‘world formation from original 
nebulous matter,’’ the Plutonian and Neptunian theories 
of the gradual formation of the earth’s crust. "These theo- 
ries, as advanced by their supporters, are not in harmony 
but at variance with, do not substantiate but contradict, the 
Mosaic record and are as certainly wrong as Moses is right, 
just as synergism in soteriology is wrong because St. Paul 
is right. But aside of these and a few other objectionable 
features there is so much exquisite apologetical truth so ex- 
quisitely stated in these lectures, that a perusal of the book 
cannot fail to prove both profitable and pleasurable to dis- 
cerning readers. A. G. 
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The Papacy in the 19th Century. 4 part of ‘‘the History 
of Catholicism since the Restoration of the Papacy.’’ 
By Friedrich Nippold. Translated by Laurence 
Henry Schwab, Rector of the Church of the Inter- 
cesston, New York. G.P.Putnam’s Sons, New York 
and London. 1900. 372 pages; bound; price, $2.50. 


This is one of the most instructive and interesting books 
we have read of late, and we are confident that such of our 
readers as may peruse it on our recommendation will say 
the same. Neither the author nor the translator appears 
to know what the Papacy really is. Yet by the historical 
facts grouped and massed together on these pages they 
prove even more palpably than they themselves are aware, 
that the Pope is to-day the same implacable enemy of 
Christ and the church of Christ that he was of yore, that 
the Papacy is a standing menace to the salvation of souls 
and the peace of nations, an ally and tool of the murderer 
from the beginning and father of lies, a monster belching 
forth abominations and blasphemies. From what is here 
recorded it is as clear as the midday sun that Antichrist 
has, by deceit and with open affront, by word and deed, 
working hand in hand with assassins and conspirators and 
villains of every description, and with astounding success, 
pursued the same course in the nineteenth century which 
his predecessors had pursued for far more than a thousand 
years. The policy of NicholasI, Gregory VII, Innocent III, 
and other mediaeval popes, has been the policy of all the 
nineteenth century popes, Pius VII, Leo XII, Pius VIII, 
Gregory XVI, PiusIX, Leo XIII. The principles laid down 
in the bull Unam sanctam of Boniface VIII are iterated and 
reiterated in the encyclicals of Pio Nono and Leo XIII, ad- 
vanced with the same brazen-facedness in the latter half of 
the XIX as they were at the beginning of the XIV century. 
The headway made by the Papacy of our time in Germany, 
Great Britain, the Scandinavian countries, North America, 
South America, in such countries as Poland, Croatia, Galicia, 
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Bosnia, Servia, in Egypt, Syria, Armenia, Albania, and 
throughout the Orient, is truly appalling, considering only 
what of Romanist machinations has been allowed to crop to 
the light of day. German rationalism, French Freemasonry, 
Russian Nihilism, Irish Fenianism, American Molly Ma- 
guires, Italian Carbonari, all were turned to best advantage 
by the recent Popes. ‘Tractarianism and Ritualism carried 
across the Roman lines thousands of apostates from the 
Anglican church, a list of whom covered 41 pages of the 
Whitehall Review in 1879. But if our readers so desire, 
we may deal with this subject at greater length in a future 
issue. ALG. 


The Reformation. By Williston Walker. New York, Charles 
Scribner's Sons. 1900. 478 pages; bound; price, 
$1.00. 


In the first chapter of his book, Dr. Walker says:— 


“The Reformation itself was, moreover, not the beginning, but 
the culminating stage of a great movement, of which the new polit- 
ical life of Europe, the unlocking of strange continents, and the re- 
vival of learning were all equally parts. Religious reform was not 
the blossoming but the fruitage of a general unfettering of the human 
mind. But as the mediaeval social system attained its highest per- 
fection in the mediaeval Church, so the break with mediaevalism 
reached its intensest point of contest in the rejection of the limita- 
tions which mediaeval ecclesiastical authority had imposed; and 
hence the Reformation is the crowning episode in that struggle for 
freedom of thought which preceded the struggle for freedom in po- 
' litical action, and which, however imperfectly fought out, was the 
great contribution of the fifteenth, sixteenth and seventeenth centu- 
ries to human progress.’”’ P. 2. 


Having briefly described the sway of Papacy during the 
middle ages, he says:— 

“Nor were these conceptions of the nature and power of the 
Church without their great value as an educative force. The me- 
diaeval Church, by its uniformity, its discipline, and its corporate 
moulding power, did a work for the crude social life that grew up on 
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the ruins of the Roman empire or among new peoples outside the 
bounds to which Roman conquests had once extended that no freer 
conception of Christianity could have accomplished. Equally evi- 
dent is it, also, that the central force in the mediaeval system, the 
papacy, was, on the whole, the leader of Christendom from the down- 
fall of the Roman empire at least to the thirteenth century. ...In 
spite of grave faults and periods of profound degradation, the papacy 
may be said to have shown itself adapted to the conditions of social 
and religious life prevalent in Europe certainly to the close of the 
Crusades.’’— Pp. 4 f. 


If correct notions of the Papacy and of the Reformation 
are requisite for a true exhibition of the history of the Refor- 
mation, the testimonial which the author of this book has 
written for himself in the above extracts will hardly com- 
mend his work to the confidence of our readers. That he 
should rate the theology of Aquinas as ‘‘that noblest product 
of mediaeval Christian thought,’’ p. 63, and Melanchthon 
as ‘‘the theological leader of the German Reformation,”’ 
p. 123, is not surprising. Yet the work is not without its 
merits. Such statements as these, ‘‘that the doctrine of 


justification by faith alone was always the central truth in 


Luther’s theology,’’ p. 167, and that ‘‘the corner-stone of 
Calvin’s structure, and, apparently, the pivotal fact of his 
religious experience was the sovereignty of God,’’ p. 245, 
are certainly correct. Covering also the history of the 
counter-Reformation, the narrative is carried down to the 
Peace of Westphalia, in 1648, when ‘‘the Reformation and 
counter-Reformation had not only taken on their completed 
forms, but the lines of possession had been drawn between 
them and the religious wars had come to an end,’’ p. 461. 
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